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Abstract
The main intention of this work is to deal with the way  young second generation 
immigrants in Denmark relate to the media – especially television – attempting to 
establish and negotiate a sense of belonging in relation to the Danish society, their 
respective parents’ countries of origin and the ethnic minority communities of which 
they are part.  We focus on theories and studies about  diaspora, identity, ethnicity, 
media, and the relations among these concepts.
We have investigated what role the media play in relation to their sense of belonging 
in Denmark as well as their parent’s country of origin. We have made interviews with 
five  teenage  girls  with  different  immigrant  backgrounds  and  analysed  the 
transcriptions of these interviews using the tools provided by template analysis.
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Introduction
Immigration, integration and Islam are some of the hottest political issues in 
contemporary Denmark. In the aftermath of September 11th 2001, the debate has 
become increasingly intense in the Western world in general as the outcome of these 
cultural encounters is now also seen as a matter of national security. Some right-wing 
politicians state that Islam and Western values are simply incompatible. 
The aim of this project is not to discuss the validity of this assumption as such. 
Instead we want to call attention to the fact that young second generation 
immigrants, who call themselves Danish and Muslims, are challenging this 
assumption in their everyday practices. As a result, we see it not as much as a 
question of whether or not a combination of Islam and Western values is possible as 
a question of how the two are actually being combined and negotiated, all the time, 
by real people, within different ethnic communities in all Western cities.
Migration and mass media have been described as two, interconnected, aspects of the 
general rupture related to globalisation1. Of course migration is not a new 
phenomenon, and this is illustrated by the original meaning of the word diaspora, 
which refers to the ancient Jews going into exile. What is new, is the improved 
means of transportation, which make migrants increasingly capable of keeping ties to 
the present and former countries of residence, as well as other countries, where 
relatives have settled down. The rapid flow of information provided by the internet, 
satellite television, etc. also plays an important role in strengthening these 
connections. What characterises this new situation is, according to Arjun Appadurai2, 
that “moving images meet deterritorialized viewers”3 to an unprecedented extend. 
As a result of these new conditions for migration as well as for media, we find it 
interesting to investigate the relationship between the two.
1Appadurai, Arjun, 1998, Modernity at Large: Cultural dimensions of globalization, University of Minnesota Press 
Minneapolis: 3
2  Arjun Appadurai works as a Senior Advisor for Global Initiatives at The New School, New York City
3  Appadurai 1998: 4
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Presentation
In this project, we deal with the way young second generation immigrants in 
Denmark relate to the media as part of an effort to establish and negotiate a sense of 
belonging in the tension field between the Danish society, their respective countries 
of origin and the ethnic or religious minority communities of which the young people 
are part. We have mainly worked with Steve Vertovec’s and Robin Cohen’s concepts 
of diaspora, James Lull’s discussions of superculture and social uses of television 
and a couple of cases studies within the research area of immigrants and media use. 
We have conducted interviews with five teenage girls with different immigrant 
backgrounds and analysed the transcriptions of these interviews using the tools 
provided by template analysis.
Motivation
The fact that discussions of integration are everywhere has made us both reluctant 
and curious to jump into the debate. The amount of books and articles published on 
these issues is enormous, and it may seem as if there is not anything new to be said. 
We do, however, find the relatively new research field concerning the relationship 
between immigrants and media particularly interesting as well as deserving of further 
attention. We have focused on the way ethnic minority youth draw on television, 
when navigating among the multiple identities offered to them.
The massive media coverage of integration issues reflects the way these can generate 
very strong opinions. The debate often becomes very emotional and the way 
individuals position themselves towards this matter is sometimes seen as an indicator 
of political stance and view on human nature in general. 
Media discourses on integration sometimes tend to focus on the extremes: 
Immigrants either maintain strong emotional and cultural ties to their country of 
origin, but remain isolated from the Danish majority, or they choose to assimilate 
into the Danish society by adopting Danish values and ways of living at the cost of 
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those values that they brought with them from their place of origin. 
We are also interested in everything which takes place in between these extremes and 
our point of departure lies in the somewhat more nuanced approach, which 
emphasises the importance of the diasporic community as a third factor, which can 
be said to connect the country of origin and the country of residence in the sense that 
it develops its own characteristics and practices. 
There is a lot of talk about immigrants in general, but we considered it both 
interesting and important to test the usefulness of our theories by letting some of the 
people involved speak for themselves, and the empirical work has therefore been an 
important part of our project. In this context, one should mention the potential 
emancipatory effect of the qualitative research interview4. We believe that by letting 
the girls express their views, we provide them with an opportunity for challenging 
existing media discourses, which tend to expect all Muslim immigrant girls to be 
oppressed.
As we are also influenced by the media ourselves, a more personal motivation for 
doing this project has been the wish to get rid of some of our own prejudices.
Research questions: 
Primary research question:
- How do ethnic minority youth make use of television in negotiating a sense of 
belonging?
Secondary research questions:
- In what sense can ethnic minority youth in Denmark be said to be part of a 
diaspora? 
- Can belonging to a diaspora be said to lead to specific television habits?
- How do ethnic minority youth relate to the way the Danish media talks about 
immigrants?
4 Kvale, Steiner, 1996, Interview – an introduction to qualitative research interviewing, SAGE publications, England: 
70
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- Which role does television from the parents’ country of origin play in negotiating a 
sense of belonging?
Dimensions
In this project, we intend to cover the dimension of Subjectivity and Learning as we 
deal with concepts such as negotiation of identity, senses of belonging, ethnicity and 
youth. Discussions of diaspora are closely connected to a focus on the way human 
beings act as individuals and in groups on the way they affect and are affected by the 
social relations in which they participate. The relationship between individual and 
society is dealt with through an investigation of how ethnic minority youth relate to 
the way immigrants are portrayed in the media.
Delimitations
When defining our field of research, we agreed to focus on television instead of 
media in general. This decision was based on an assumption that investigating 
people’s television habits can be used as an indicator of their media consumptions in 
general. Television is also the most popular and widely-used medium. It is viewed by 
both old and young people, and this fact enables us to investigate the influence of the 
parents on the television viewing of the young girls. Although the internet can be 
expected to play a large role in a diaspora context, it does not transcend generations 
in the same way. The television is also the only media, which is used as a tool of 
creating social interaction, compared to e.g. newspapers.
At some point, we discussed doing a content analysis of a programme watched by all 
our interviewees. We came to the conclusion that we preferred the overview provided 
by focusing on their general television habits.
As we have not focused on quantitative research, we cannot conclude that our five 
interview persons are representatives of ethnic minority youth in general. Our aim 
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has been to do in-depth interviews and gain an understanding of the life worlds of 
these five girls.
Micro- and Macrocosmos 
Our  project  relates  to  the  semester  theme  “Micro-  and  Macrocosmos”  as  we 
investigate the relationship between ethnic minority youth on one hand and media, 
society and globalisation on the other.
Today individuals are not situated only in one culture. Different cultures, despite of 
their known forms, as expression or condition of groups, ethnic groups, minorities 
and societies have been influenced by the process of globalization. 
In this context, we comprehend that the globalisation can be nominated as the macro 
part of this project, in view of the fact that it recreates a new culture, new forms of 
thinking and relations towards the world, in this case in the Danish society.  It is a 
process in which all individuals around the world are involved, even the ones that are 
opposed to it. 
Individuals, in this case the interviewed girls can be seen as the micro part of this 
project since they are a component, a vector to the process of globalisation. This way 
we  understand  that  the  micro  and  macro  parts  complement  each  other,  because 
globalization does not exist without individuals and these make the globalization take 
place.  
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Methodology
In the following chapter we will describe our methodological considerations, our 
analytical stand and what this stand means to our project, our considerations 
concerning our case and also a critical standpoint to our empirical work and method.
Scientific approach
Our scientific approach lies within social constructivism, as we found that this 
approach provides us with a necessary flexibility when looking at the themes of 
media, ethnicity, diaspora, culture, identity and sense of belonging. We aim at 
providing the discussion of these themes with different points of view and not 
limiting ourselves to pre-determined meanings, which would tend to happen if we 
chose e.g. a psychoanalytical approach. Social constructivism is not an all-
encompassing background for our theoretical approach either, but we regard it as a 
lens through which we perceive the social world.
The social reality is constructed hence the name social constructivism, and social 
constructivism calls attention to the importance of culture and context in learning and 
understanding what happens in society. Social constructivists construct knowledge 
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based on this understanding.  
  As an aspect of social practice, learning involves the whole person; it implies not 
only a relation to specific activities, but a relation to social communities – it 
implies becoming a full participant, a member, a kind of person. In this view, 
learning only partly – and often incidentally – implies becoming able to be 
involved in new activities, to perform new tasks and functions, to master new 
understandings.5
Knowledge is not something, which simply lies out there to be grasped. It is socially 
constructed and we found this approach relevant when conducting interviews. The 
social constructivist approach to identity is that identity and sense of belonging is 
changeable and constructed in the interaction with people. You are not born with a 
pre-given fixed identity but it is a continuing negotiation in relation with other 
people. 
In our project we aim at shedding light on how the girls whom we interviewed 
negotiate their identity and sense of belonging in the tension field of other ethnic 
minority youngsters, parents, majority Danes and the media, especially television.  
Social constructivism argues that the learning processes of the individual essentially 
lie within social interactions. Each individual constructs his or her knowledge as a 
social activity in the communities in which he/she shares objectives and motivations 
with other people in the community.
5 Lave, Jave and Wenger E. 1996.  Practice, Person and Social Word, in: Daniels Harry, ed. An Introduction to 
Vygotsky. London: Routledge: 143-150. 
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 There is no taken-for-granted knowledge and there lies no overall objective truth in 
the world, which only waits to be discovered.6 Culture and context are key aspects 
and world-views are historically and culturally contingent. World-views may change 
through interchanges with other people. This view is both anti-foundationalist and 
anti-essentialist as knowledge is something neither grounded nor predetermined.7
We are not setting out to find a more correct way over another, but to use this 
approach as a tool to look into how these identities and senses of belonging are 
constructed.
The scientific approach of social constructivism has been criticized that if everything 
is contingent, then how can there be any regularity in the world. But even though 
everything is contingent in principle, it does not mean that knowledge and identities 
are completely flexible as “(…) specific situations place restrictions on the identities 
which an individual can assume and on the statements which can be accepted as 
meaningful”.8 
Qualitative method
Our choice of using qualitative method is linked with our social constructivist 
approach. We are focusing on the negotiation of a sense of belonging, and this 
negotiation we see as a process of social construction. The aim is to shed light on this 
process by interviewing a chosen group and trying to see whether they can use 
television as a tool for constructing a sense of belonging and if so, how do they do 
that. 
As mentioned above, we aim not at finding an unchangeable and objectively 
measurable reality. We mainly use qualitative methods instead of quantitative 
6 Phillips,  Louise  and  Marianne  W.  Jørgensen,  2002.  Discourse  Analysis  as  Theory  and  Method,  UK,  SAGE 
Publications: 5
7Phillips & Jørgensen 2002: 5
8 Phillips & Jørgensen 2002: 6
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methods in order to explore the meanings and perceptions of our chosen problem 
field instead of simply collecting data which would provide us with frequency, 
prevalence or sizes of our chosen phenomenological field.9 Our focus is on 
discovering the lifeworlds10 of the participants in relation to the themes of television 
and belonging. The qualitative method of conducting interviews, especially focus 
group interviews, is therefore the obvious choice of research method. 
Some critics say that the qualitative research interview can never be scientific. What 
can you conclude from the different answers given to you by a small number of 
different people? 
Steinar Kvale11 argues that it depends on what definition of science is employed. He 
prefers this broad definition: “(…) the methodological production of new, systematic 
knowledge”12, which can easily include well-conducted qualitative research 
interviews, as long as the analysis process has been both thorough and transparent. 
And as we do not believe that there is only one and final way of perceiving 
knowledge and the social world, we see qualitative study as a valuable research 
method.  
Template analysis
Template analysis fits nicely within our methodological toolbox. It facilitates the 
observation of the research field from several interpretations depending on the 
context. The focus is therefore not so much in the reliability of the coding process as 
in the researcher’s own position. Different interpretations may be concluded by 
different researchers. The researcher must qualify for his or hers reflexivity in the 
analysis and aim at providing the study with diverse relevant interpretations.13  
9 Crabtree, Benjamin F. & Miller, William L.,1999,  Doing Qualitative Research, second edition, Sage Publications, 
US: 6.
10“Lifeworld” is a concept first introduced by Edmund Husserl and later developed by Jürgen Habermas, among others. 
Merriam-Webster Online (www.m-w.com) defines it as “the sum total of physical surroundings and everyday 
experiences that make up an individual's world” (visited 30.11.2006).
11Steinar Kvale is a professor of educational psychology in the University of Århus
12 Kvale, Steinar, 1996, Interview – an introduction to qualitative research interviewing, Sage Publications, Uk:60
13King, Nigel, Using Templates in the Thematic Analysis of Text, in Cassel, Catherine & Symon, Gillian, 2004, Essential  
Guide to Qualitative Methods in Organizational Research, Sage Publications, UK: 256
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When using template analysis, we organize the data by drawing out the different 
codes in the textual data (the interview transcriptions) exemplifying the different 
themes in the data. These codes are then presented in a template, which can be 
adjusted throughout the process. It is important to be open towards changes in the 
coding process as there should be room for new inputs and analytical directions.  
The template in which the different codes are presented will be classified in a 
hierarchy, which means that some codes will be analyzed to a greater extent than 
others. This is done to improve the clarity of the coding process as well as 
highlighting the more important themes over others.14
Hierarchical coding allows the researcher to analyse texts at varying levels of 
specificity. Broad higher-order codes can give a good overview of the general 
direction of the interview, while detailed lower-order codes allow for very fine 
distinctions to be made, both within and between cases.15
Using template analysis has advantages as well as disadvantages. The process is not 
as prescriptive and time-consuming as other textual analytical approaches and one 
has more freedom to come up with more open conclusions. Using this technique 
enables us to be more flexible and fit the analysis better to our specific focus. 
Furthermore it is helpful in the sense that it provides us with an overview of the 
extensive amount of transcriptions. 
But on the other hand there lies a danger in this highly flexible approach of ending up 
with a conclusion that is either too narrow or too open-ended.16 Those dangers are 
based on possibilities of mistakes in the manner specific codes are being used. It is 
also important to the acknowledge the danger with taking themes and quotes out of 
their context.
14http://www.hud.ac.uk/hhs/research/template_analysis/
15King in Cassel & Symon 2004: 258
16 King in Cassel & Symon 2004: 268-269
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When coding textual data, one depicts the different themes in the data. These themes 
may reflect particular groups mentioned by the participants but also feelings and 
attitudes of the participants.17 Some themes and codes will be based on our research 
questions, while other will appear during the interviews and the coding process as 
new understandings of our problem field. It is important to be open towards making 
new codes that have not been present in the beginning of the process. One of the main 
points of the coding process is namely to find new analytical directions and not to 
only look for such themes which back up the already proposed research questions. 
As mentioned above the codes will be structured in a sort of hierarchy as this also 
enables us to do our analysis at different levels. The grade of specificity will vary and 
in that way provide us with a more focused and clear analysis. Some codes will be 
labeled first-level codes, others second-level codes and others again third-level 
codes18 - the first-level codes being the more dominant and relevant codes for our 
specific problem field. All of these codes are what constitutes the template which will 
be applied to our transcriptions. 
During the coding process many changes take place and codes are exchanged with 
other more valuable codes, deleted all together, moved to back up another code or 
change its own position in the hierarchy.19 A third-level code may be found to fit 
better as a first-level code and vice versa. The process essentially goes on until the 
analysis is finished and it is only then that the template itself can be considered as 
having its final form. This will be based on different researchers’ own opinion of 
when it is seen as a template most fit to the focus of the specific report.
After producing an initial template to apply onto the transcripts, the process moves 
into the actual analysis. Finding the different codes is meant to provide us with a 
17 King in Cassel & Symon 2004: 256
18 King in Cassel & Symon 2004: 258
19 King in Cassel & Symon 2004: 261-263
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guideline of where to go into depth with the analysis.  
The process of template analysis thus comes down to four steps: 
1) Creating a template or a code manual,
2) marking the transcriptions according to codes, 
3) sorting the segments so all the similar areas are gathered in one place and 
4) reading those segments and drawing connections which will be the start of the 
analysis.20  
Analytical strategy
Our theoretical point of departure may be seen in our discussion of the concept of 
diaspora and the discussion of culture and media. This is the theoretical environment 
where we move, oriented by our problem definition and field of focus. Furthermore, 
the discussion of media/television and relevant case studies is seen as a field in which 
we place our study: we use the case studies to broaden and enrich our study and 
analysis.
Using template analysis as our analytical tool has provided us with a useful way of 
sorting our data. This organization of the data has given the analysis structure and 
coherence, but one aspect that template analysis is lacking is related to context. As we 
have depicted themes in the transcriptions of the interview and then taken them out of 
their context in order to analyse, a danger thereby arises of not seeing everything that 
is relevant in relation to the analysis and the analysis may become too abductive. 
Bente Halkier suggests that:
  upplementing qualitative systematic coding and thematic categorisation with a 
theoretical framework that can conceptualise the complexities of the context of 
one’s variables could be one way of avoiding formalistic ways of using variables 
in qualitative generalizations.21 
20 Crabtree & Miller 1999: 166
21 Halkier, Bente, 2003, The challenge of qualitative generalisations in communication research, Nordic Review vol. 
24: 120
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We use our theoretical framework of social constructivism, diaspora, globalisation, 
culture and media as a way of re-contextualizing these single codes, which we have 
taken out in our template.
Our template has been developed according to the guidelines accounted for in the 
chapter about template analysis and it is based on discussions on our research 
questions, theory and empirical data. Throughout the analytical process we still made 
some changes in the template as different areas where found to fit better under 
different codes.
Our final template has three first-level codes, eight second-level codes, eighteen 
third-level codes and ten fourth-level codes. Sense of belonging, television and media 
and prejudices are key areas in our focus field and all the other categories, which we 
touch upon, fit under those three areas. The structure of the analysis reflects the 
template in the sense that one of the prior templates had media and prejudices as a 
second-level code under sense of belonging but as the focus in the chapter of media 
and prejudices changed during the analytical process, we found that this code should 
be a first-level code as it discusses both sense of belonging and television. After 
having made the template, we coded our transcriptions by hand instead of by using a 
specific professional computer program designed for the purpose as this was a new 
procedure for all of us and we found the computer program too time consuming to 
learn. 
Before starting the analytical process we went through the transcriptions and marked 
those questions which we found were leading our interviewees to views that were not 
based on their own reasoning but rather on ours - as our analysis otherwise would 
have lost credibility. 
Our analysis reflects our scientific stand with social constructivism as we aim at 
providing the analysis with different interpretations and do not search for one 
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indisputable interpretation. 
When doing our analysis we have thought about the three levels of interpretations 
discussed by Steinar Kvale, namely self-understanding, critical commonsense 
understanding and theoretical understanding.22 Self-understanding refers to our 
interpretation of how the subjects themselves understand the issues they talk about. In 
this aspect of interpretation the researcher describes the statements of the 
interviewees and elaborates on the possible backgrounds of such statements, but 
always trying to see the issues through the eyes of the interviewee. Critical 
commonsense understanding goes a step deeper as the researcher here will be more 
critical towards the statements and the persons making the statements, but all within a 
commonsense understanding. The last level of interpretation is based on theoretical 
understanding and there the researcher uses a theoretical framework in order to go 
even deeper into possible implications of what is being said in the interview. 
Throughout our analytical process we have considered those three levels and used 
them all in our analysis and we inter-relate the three levels so the analysis is more 
coherent. 
During the process of gathering the empirical data and doing the analysis we found 
that some of our expectations towards our focus changed a bit, as we had thought that 
the discussions about entertainment programmes would have had more relevance in 
our analysis than they turned out to have. Areas such as integration, prejudices and 
religion have become more central themes in our report and in our pursuit to answer 
our research questions.  
Interview techniques and considerations
Our empirical work consists of a focus group interview and five individual 
interviews. The advantage of conducting a focus group interview is that different 
22 Kvale 1996: 213-216
18
opinions can be generated in the interaction among the participants. In the case of 
media studies, it has been argued that “the generation of meanings and interpretations 
of media content is ‘naturally’ a social activity”23. Although individuals are likely to 
reflect upon the things presented to them by the media, it is especially among family 
members, friends, colleagues, etc. that negotiation and interpretation takes place. 
This means that a group discussion is probably as close as the researcher can get to a 
‘natural’ setting for negotiating and interpreting media content (apart from participant 
observation, which we found to be less relevant and too time-consuming for this 
project). 
In addition choosing an already existing group, in this case five girls from the same 
class, was also part of the intention to establish a ‘natural’ setting in the sense that 
discussing TV- programs among themselves was probably not new to these girls. 
With a group of people already knowing each other, we hoped for a lively discussion 
where the participants could become inspired or even provoked by each other’s 
answers and then feel the need to reflect and elaborate on their own points of view. 
The interaction among the participants can be said to be both the advantage and the 
disadvantage of this kind of interview. Of course, some participants are likely to 
dominate the discussion more than others, and we therefore chose to include 
individual interviews with each member of the focus group. This would give us a 
chance to follow up on some of the statements given in the first interview and allow 
some of the less talkative participants to hopefully bring forth their own thoughts.
Our aim has been to do semi-structured interviews, which allow the interviewee to 
elaborate on the aspects, which she finds to be most important ones within the focus 
area. This does not make the interview completely non-directive as the interviewer 
still needs to direct the conversation towards certain themes. But as we are interested 
in the subject’s own experience of a theme, the structure has to be somewhat loose24. 
This turned out to be easier in the group discussion than in the individual interviews. 
In the first interview, the girls discussed among themselves encouraged by our 
23 Hansen, Anders et al, 1998, Mass Communication Research Methods, London, Macmillan: 261
24 Kvale 1996: 34
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questions, and some of them introduced new topics, such as the cartoon crisis or 
specific TV-programmes. When the discussion “died out” and we had asked any 
specifying questions we might have, we would pose our next question. In a couple of 
the individual interviews, the participants showed less initiative, and the interviewer 
therefore had to keep asking more questions in order to keep the conversation going.
When creating the questions for the focus group interview, we identified a number of 
themes that we wanted to cover. These were: Life story, social networks, television 
access, television preferences and programme discussion. 
We wanted the group discussion to be on a somewhat general level concerning 
television habits and then go more into depth with the diaspora aspect and senses of 
belonging in the individual interviews. As mentioned before, interpretations of media 
content can be said to be a ‘natural’ social activity. Negotiations of identity and 
belonging are also closely connected to human interaction, but we wanted to see how 
each girl reflected on these matters, as the outcome of these negotiations are likely 
differ a great deal from one individual to another. We made this overall distinction 
before conducting the focus group interview, but the questions for the individual 
interviews were not made until at a later stage, because we wanted to implement 
some of the themes introduced by the participants during the group discussion when 
preparing the questions for the individual interviews. The themes to be covered in the 
individual interviews were: Personal history, social networks, use of media, 
entertainment programmes, integration, sense of belonging and diaspora.
Both the focus group interview and the individual interviews took place at the high 
school in the afternoon. The focus group interview was conducted in week 43 and the 
individual interviews in week 45. All interviews were conducted by two members of 
our project group at a time, rotating so that everyone could participate. One served as 
a moderator, asking the questions we had prepared beforehand, ensuring that all 
participants got to say something and making sure the discussion stayed within the 
focus of our project. The other one was mainly keeping track of time, taking notes, 
making sure that all areas where covered sufficiently and asking additional questions.
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As an introduction to the focus group interview, we asked each girl to fill out a 
questionnaire with some factual questions concerning media access and a list of a 
number of television programmes and genres, where they had to write how frequently 
they watched each programme and genre. We then gave the girls a short break while 
we went through the questionnaires briefly. Our reason for adding to our research a 
quantitative method like a questionnaire was in order to give us an overall idea of 
their television preferences before the discussion began. When the girls came back, 
the actual interview began with an introductory round, which also made it easier for 
us to identify their voices on the tape during the transcription process.
All interviews were conducted in Danish apart from one of the individual interviews, 
where one of the Pakistani girls volunteered to be interviewed in English. This way, 
both native and non-native Danish speakers in our own group were able to participate 
fully.
All of our interviews were recorded on tape and afterwards transcribed in order to use 
them systematically in our analysis. We treat the participants as anonymous and their 
names have been changed with pseudonyms. The transcriptions are prints of 
everything that has been said, including laughs, sounds etc. We have added our 
transcriptions on a CD.
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Template
1. TELEVISION:
1. Views on specific programmes
1. Danish programmes
2. American programmes
3. South Asian / Middle East programmes
2. Social uses
1. Role of parents
2. Role of friends
2. SENSE OF BELONGING:
1. Language and social networks
1. Language at home
2. Language with friends
3. Relation to family
1. Same ethnic background
2. Different ethnic minorities 
3. Danish 
4. Relation to friends
1. Same ethnic background
2. Different ethnic minorities 
3. Danish 
2. Affiliations towards countries 
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1. Denmark 
1. Positive
2. Negative
2. Country of origin
1. Positive
2. Negative
3. Religion
1. Differentiation between culture and religion
2. The existence of a Muslim diaspora which seems to be 
independent of nationality
3. Internal and external identification
4. Reflections on how to be a Muslim as well as Danish
3. TELEVISION AND PREJUDICES
1. Shortcomings of the Danish media
1. Lack of differentiation between immigrants and 
descendants
2. Equating Muslims with terrorists
3. Distorted image about ethnic minorities
2. Responses to prejudices and discrimination
3. Interpretations of the shortcomings of the Danish media
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Globalisation and Culture
We consider culture as creative processes, which go beyond formal agreements and 
borders. For example, the worshipping of Odin and Thor were once believed to be a 
core issue for Danish culture, but today it is not seen as something relevant by most 
of the Danes. Culture renews itself and opens to new horizons and new orientations. 
Robin Cohen25 talks about this kind of a viewpoint as being compatible with “the age 
of globalisation” in contrast to the point of view of “modernity”: “One of the most 
important  features  of  modernity  was  that  the  leaders  of  powerful,  hegemonizing 
nation-states  sought to make exclusive citizenship a sine qua non26.”27 Instead of 
seeing the nation-state as  neither  a  definitive cultural  unit  nor that  in  the age of 
globalisation a single homogenized global culture would be emerging, Cohen argues 
that “the elements of particular cultures (…) will mix and match differently in each 
setting.”28
In Europe a substantial cultural shift happened in the period between late Middle 
Ages and the Age of Enlightenment. Among other things, during this period there 
25  Robin Cohen is a professor of Sociology at the University of Warwick. 
26  According to Merriam-Webster Online (www.m-w.com) sine qua non means ”something absolutely indispensable 
or essential.” (viewed  26.11.2006)
27  Cohen, Robin 1997. Global Diasporas. London: UCL Press: 174.
28  Cohen 1997: 174.
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was a great interest towards exploring the unknown regions of the Earth. By the end 
of the period, the Europeans had travelled around the world and had thus empirical 
knowledge that we are living on a round planet. The limits of the planet had been 
discovered.
By the end of 20th Century the mobility of people between all areas of the world had 
extended to include all different peoples - in spite of the powerful Europeans and 
their descendants wanting to reserve mobility as a privilege to themselves and those 
they  choose.  In  the  late  20th Century  a  concept  called  “globalisation”  became 
fashionable.  The  concept  is  understood  as  having  different  connotations.  John 
Hartley29 mentions economics, cultures and politics:
  The  word ‘globalisation’ is  better  used to  describe a  recent  intensification of 
networks, alliances and interconnections in economics, cultures and politics and 
the particular form that they now take rather than the occurrences themselves.30
Hartley’s definition that globalisation means rather just the creation of networks than 
the contents and the orientations that those networks share,  seems however quite 
shallow, because the creation of such networks inevitably affects the contents and the 
29  John Hartley is a Research Director of the ARC Centre of Excellence in Creative Industries and Innovation at 
Queensland University of Technology, Australia. 
30  Hartley John, Communication, Cultural and Media Studies. The Key Concepts. Routledge: 2002: 97. 
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orientations of economic, cultural and political life. There does indeed exist plenty of 
discussion and arguments for and against  the different processes of globalisation. 
Globalisation is often talked of as an economic process or an economically driven 
process. Our interest however is in the cultural dimension of the process.
As a cultural process, globalisation is fuelled by not only the physical mobility of the 
people, but also by the accelerated development of the communications technology. 
This area has been changing dramatically and in ways that have surprised people and 
changed the way they see the world and the human society. In 1876, the President of 
the  United  States  made  the  first  long-distance  telephone  call  of  the  world,  and 
commented: “An amazing invention – but who would ever want to use one?”31 In a 
bit similar way, computers were considered as instruments of a technology-interested 
or intellectual minority all the way until the 1990s, when the internet was launched 
and everything changed – because computers became tools of communication.
As we are living in a single interconnected world, cultural orientations that have 
different  backgrounds,  have  to  learn  to  relate  to  each  other.  Globalisation  has 
changed the world of culture and, at the same time, destabilized the identities32 that 
apparently were static. To better explain such phenomenon, James Lull33 adopts a 
concept, which he calls superculture:
It is based primarily on the idea of culture as a personal orientation and experiences 
and  on  the  dynamic  ways  that  meaningful  social  interaction,  activities,  and 
identities  are  constructed  by  people  through  contemporary  modes,  codes,  and 
processes of human communication. Supercultures are customized clusters, grids, 
and  networks  of  personal  relevance-intricate  cultural  multiplexes  that  promote 
self-understanding,  belonging,  and  identity  while  they  grant  opportunities  for 
personal growth, pleasure, and social influence.34
Today the individual, through his/her routine experiences, reconfigures the meaning 
31  The quote is widely spread as President Rutherford B. Hayes's first impression when seeing the newborn device just 
two years before one eventually was installed in the White House. We were not able to find a convincing witness 
and thus we have to contend that we cannot confirm whether President Hayes actually said so.
32  Emphasizing the cultural aspect, this term refers to the sense of belonging, security, recognition, and importance 
someone can feel through being a member of a group that is bound together by common values and lifestyles. (Lull, 
2000: 286). 
33   James Lull is a professor Emiritus  of communication studies at San Jose state university, California
34 Lull, James 2001.  Superculture for the Communication Age. In:  Lull, James (ed.): Culture in the Communication 
Age. London:  Routledge: 132. 
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of the cultural space. People do not live all the time in the same culture. According to 
Lull, people have extensive access to various features and civilizations. They draw 
liberally  and  creatively  from  those  civilizational  resources  to  fashion  their 
supercultures35. They participate in parallel cultures and put these cultures together 
with parallel lives. Nowadays, individuals have a big challenge in conciliating 
an  unprecedented  range  of  cultural  territories  and  resources  ranging  from 
relatively unfamiliar terrain imported to the self through technological mediations 
and human migrations of various types, to territory that is far more familiar and 
stable,  such as that  offered by religion,  nation,  and family,  in  order  to  invent 
combina   tions that satisfy individuals’ changing needs and preferences. 36
Robin Cohen develops this same point and discusses the more problematic aspects of 
globalisation.37 He notes how there are also counter-tendencies to globalisation such 
as strong nationalism, ethnicity, racism, religious fundamentalism etc. He claims that 
globalisation  furthers  the  split  identity  of  individuals  and  the  insecurity  and 
fragmentation. 
Cohen builds  on the observations  of  Stuart  Hall38.  According to  Hall,  in  a  post-
35 Lull 2001: 133.
36 Lull 2001: 138.
37  Cohen 1997: 169
38  Stuart Hall was a Professor of Sociology at The Open University. He retired from The Open University in 1997. 
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modern confusing and fragmented world people search for closeness and familiarity. 
The face-to-face communities that are knowable, that are locatable, one can give 
them a place. One knows what the voices are. One knows what the faces are. 
The re-creation, the reconstruction of imaginary, knowable places in the face of 
the global postmodern which has, as it were, destroyed the identities of specific 
places,  absorbed  them  into  this  post-modern  flux  of  diversity.  So  one 
understands the moment when people reach for those groundings. 39
When having to face the global world and having to relate to new ethical and cultural 
aspects, individuals often search for closeness and grounding in a social institution. 
This can happen for example through a diasporic community or identity.
39 Hall, Stuart 1991: The local and the global: globalisation and ethnicity. In: King, A.D. (ed.). Culture, globalisation 
and the world-system: contemporary conditions for the representation of identity. London: Macmillan: 35-36 
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Living in diaspora
Historical background of the concept of diaspora
With globalisation come changes in the sense of belonging and search for identity. 
Also migrants everywhere in the world feel the impact of globalisation on their sense 
of belonging and their feelings towards their country of origin as well as the country 
of residence. The concept of diaspora likewise has had different meanings and in this 
chapter we would like to explore those meanings. 
Originally the concept has been used in connection with the Jews being persecuted. 
The Jews were forced to leave Palestine to go in exile. Diaspora at this point had a 
brutal and negative meaning, where the people living in exile had a wish of returning 
to their homelands. 
Today the concept is much more broadly and widely used. There are many different 
understandings of diaspora and we will in this chapter discuss different approaches. 
But one may say that diaspora implies dispersal - implying that prior to this dispersal 
there has been gathering.40
40  Andersen, Heine (ed), 2004: Sociologi – en grundbog til et fag, Hans Reitzels forlag: 307 
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Robin Cohen and diasporic communities
Aspects of diasporic communities
Robin Cohen presents the concept of diaspora as having differentiated meanings and 
he explores those meanings, by using four different categorizations: Victim diaspora, 
Labour diaspora, Imperial diaspora and Trade diaspora.
Victim diaspora is what could be described as the original type of diaspora, since it 
was the type experienced when the concept first arose, as a consequence of the 
destruction of Jerusalem in 586 BC. It is described as an experience of enslavement, 
exile and displacement,41 in other words traumatic dispersal. The imperial diaspora, 
labour diaspora and the trade diaspora can be caused by expansion from country of 
origin to another country in search for work, pursuit of trade or further colonial 
ambitions.42 Imperial diasporas arise as a result of settlement of colonial or military 
purpose.43 Trade diasporas are networks of merchants who transport, buy and sell 
41  Cohen 1997: 3
42  Cohen 1997: 57
43  Cohen 1997: 66
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across the world.44 
In Cohen’s pursuit to make a typology for the different diasporas, he is using specific 
ethnic groups as examples of the mentioned categories, but that does not mean that a 
certain ethnic group can only match with one specific type of diaspora.45 
One thing, which is general for all diasporic communities, is the acknowledgement of 
having some sort of relation to the country of origin. Naturally, this relation varies 
greatly in strength. A common feature to the different ideas of diaspora is that the 
people living in diaspora all accept that they have a connection to their migration 
history and a feeling of co-ethnicity with other people with similar background.46
According to Cohen, simply because one lives as part of an ethnic minority group or 
as an immigrant in another country than the country of origin, it does not qualify a 
person to have a diasporic identity.47 
44  Cohen 1997: xii
45  Cohen 1997: x-xi
46  Cohen 1997: ix
47  Andersen 2004: 307
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Cohen presents a table of nine features that qualifies a person to belong in a diaspora:
1) dispersal from an original homeland, often traumatically, to two or more foreign regions;
2) alternatively, the expansion from a homeland in search  of work, in pursuit of trade or to 
further colonial ambitions;
3) a collective memory and myth about the homeland , including its location, history and 
achievements;
4) an idealization of the putative ancestral home and a collective commitment to its 
maintenance, restoration, safety and prosperity, even to its creation;
5) the development of a return movement that gains collective approbation;
6) a strong ethnic group consciousness sustained over a long time and based on a   sense of 
distinctiveness, a common history and the belief in a common fate;
7) a troubled relationship with host societies, suggesting a lack of acceptance at the last or the 
possibility that another calamity might befall the group;
8) a sense of empathy and solidarity with co-ethnic members in other countries of settlement; 
and
9) the possibility of a distinctive creative, enriching life in host countries with a tolerance for 
pluralism.48 
Not all of the elements have to be present, but in order to have a diaspora identity, 
some of them must be.
48  Cohen 1997: 26
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Negative reactions to diasporic communities
People, who are forced to migrate and as a consequence of that live in a diaspora, 
often have a desire of returning to their country of origin as soon as the situation 
allows it.  Their stay in the country of residence is temporary, and therefore they have 
no intentions of adapting to the society where they find themselves since they are not 
planning on staying.
”(…)the old assumption that immigrants would identify with their adopted country in 
terms of political loyalty, culture and language can no longer be taken for granted.”49
Sometimes an intensified attachment to politics in the home-state is experienced. 
The growth of diaspora brought along a fear of a possible threat to the nation-state 
and liberal-democratic order.50 
Globalisation is a useful concept when discussing diaspora and it broadens the 
49  Cohen 1997: x
50  Cohen 1997 192
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discussion. As also mentioned by Cohen we see a special need for being aware of the 
many problems concerning integration problems and difficulties with acceptance by 
the country of residence. Many of the aspects brought out by Cohen are positive and 
they rely on a well functioning diasporic community and network. There is no doubt 
that diasporic communities have advantages and may benefit greatly from the 
network, but there is an important prerequisite to this successful conclusion. And this 
is the acceptance from the majority population in the country of residence.
Vertovec's meanings
Steven Vertovec51 is critical towards the increasing use of the term diaspora. The 
descriptive usefulness of the term diaspora is fading, when it covers everything such 
as “(…) immigrants, guest-workers, ethnic and ‘racial’ minorities, refugees, 
expatriates and travellers.”52
51  Steven Vertovec is a professor of Transnational Anthropology in the University of Oxford
52  Vertovec, Steven 2000, The Hindu diaspora- comparative patterns, Routledge, London: 141 
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He then describes the concept of diaspora as having three different meanings, 
namely; Diaspora as social form, Diaspora as a type of consciousness, and Diaspora 
as mode of cultural production.
Diaspora as social form
Diaspora as social form has a correlation with the past and the original use of the 
term diaspora. 
Diaspora as social form is a diaspora concerning social relationships. Vertovec is 
building on the discussion of Martin Baumann53. Baumann talked about three 
different points concerning the historical understanding of diaspora: process of 
scattering, community living abroad and the place in which the group live.54 Vertovec 
connects these three points to diaspora as social form. 
Furthermore, Vertovec points to other aspects of diaspora as social form. Some of 
these aspects are taken from Robin Cohen:
 
- a conscious maintaining collective memory about e.g. a historical experience,
- institutionalising networks, 
- maintaining ties with their homeland, 
- solidarity with other members of the ethnicity,
- feelings of alienation and difference.
 
The people fitting into this definition of diaspora might feel that they have divided 
loyalties towards country of origin and country of residence; they do not want to 
integrate fully and they have a feeling of being different or excluded. They see 
themselves closer connected to their country of origin.55 
Furthermore, this category can also be characterised as a ‘triadic relationship’ 
between: 
53  Martin Baumann is a Professor of Religious Studies in the University of Luzern, Switzerland.
54  Vertovec 2000: 142
55  Vertovec 2000: 143
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a) globally dispersed yet collectively self-identifies ethnic groups;
b) the territorial states and contexts where such groups reside; and
c) the homeland states and contexts whence they or their forebears 
came.56 
Diaspora as a type of consciousness
Diaspora as a type of consciousness refers to a state of mind and a sense of identity – 
56  Vertovec 2000: 144
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a particular kind of awareness. The people who wish to connect both to their 
homeland and their country of residence belong to this group. People living in this 
form of diaspora are characterised by having decentred attachments and the majority 
seem to have multiplied identities and strength to adapt to the culture and community 
of both countries. 
It seems that the people belonging to this type of diaspora are comfortable with 
identifying themselves with different societies.57 This awareness of multi-locality, 
Vertovec describes by using discussions of Stuart Hall and Robin Cohen, where they 
talk of an imaginary coherence.
Transnational bonds no longer have to be cemented by migration or by 
exclusive territorial claims. In the age of cyberspace, a diaspora can, to 
some degree, be held together or re-created through the mind, through 
cultural artefacts and through a shared imagination.”(Robin Cohen, 
1996:516)58
This can be connected to the concept of imagined communities, which is presented 
by Benedict Anderson.59
“The community is imagined in the sense that a member of even a small nation will 
never know all his fellow countrymen but still imagine them to have something in 
common.” 60
Anderson describes Print-capitalism as one of the things, which can strengthen 
imagined communities. Books and newspapers made it possible for people to imagine 
their country as a unity although they had never travelled far. The author/journalist 
creates the images in the readers’ mind, of a community, which is imagined. 
Anderson mostly talks of the imagined community in connection to the creation of 
nation-states, but his ideas fit very with discussions of diaspora. When ethnic 
minority groups across the world speak the same languages, have the same religion, 
have access to the same websites and satellite television stations, they can easily 
imagine themselves to be part of a transnational community of people they have 
57  Vertovec 2000: 146-147
58  Vertovec 2000: 147
59  Benedict Anderson is Professor Emeritus of International Studies at Cornell University in New York, North 
America.
60  Anderson, Benedict 1991, Imagined communities, Verso, New York: 6
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never met but still feel connected to.
Members of diaspora are often bi- or multilingual, and therefore it is possible for the 
imagined community to cross borders. 
This understanding of having several attachments in the world will evidently lead to 
new understandings of attachments. And the former overall collective understanding 
of a migration history may no longer be collective but consist of fractured memories. 
This leads to a multiplicity of communities and selves within a diasporic community. 
Having this consciousness is considered as a strength by some,61 as it allows 
transmigrants to be able to “(…) express their resistance to the global political and 
economic situations that engulf them, even as they accommodate themselves to living 
conditions marked by vulnerability and insecurity.”62 This resistance may be seen in 
the engagement many people from a diasporic community put in the public space.63
Diaspora as a mode of cultural production
Diaspora as mode of cultural production should be seen in the light of globalisation. 
With globalisation and the new possibilities which it implies, relationships within 
diasporic communities have been furthered and changed. With globalisation come 
constant transformations and mutual influences in the society.64 Vertovec describes 
diaspora here as something “involving the production and reproduction of 
transnational social and cultural phenomena”.65 
He quotes Stuart Hall: 
The Diaspora experience as I intend it here is defined not by essence or 
purity, but by the recognition of a necessary heterogeneity and 
diversity; by a conception of identity, which lives with and through, not 
despite, difference; by hybridity.66
61  Vertovec 2000: 148
62  Vertovec 2000: 148
63  Vertovec 2000: 148
64  Vertovec: 153
65  Vertovec: 153
66  Lull 1990 in Vertovec 2000: 154
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Furthermore, Vertovec argues that the youth is more open for transformation of a 
diasporic identity, since their primary socialisation has taken place with the cross 
currents of differing cultural fields.67 They do not see themselves connected to only 
one heritage but implement different elements, which they find useful in building 
their identity. Therefore it is primary the youth who is to be found in this meaning of 
diaspora. This form of diaspora has a central link to media, as media is one of the key 
aspects of globalisation – of communicating information out across the world.68  
Negotiating identity
In this project we want to use diaspora as a term to help us understand the young 
people’s process in negotiating an identity.
As explained earlier we see problems when making a very distinct border between us 
and them and in that way perceiving the immigrants as guests (or strangers, no matter 
how long they have been living in Denmark). This debate is necessary to bring into 
our discussion of diaspora as it is a very big part of the identity shaping of the young 
girls we interview. We believe that in order for ethnic minorities to integrate in the 
society they must feel welcomed. 
We are interested in the sense of belonging. Because of such a focus we conceive of 
home as the place where the person feels at home. Therefore the definition of a 
person’s home cannot be simply based on the statements or the concepts used by 
governments, researchers or theorists, but must take in account the person’s own 
definition. 
However, the identity that a person assumes is not always and in every way 
something that they construct independently of how their surroundings perceive 
them. Identities are mostly a mix of the externally given and the internally 
67  Vertovec: 154
68  Vertovec: 154
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constructed.
Frederik Barth69 talks of processes of internal definition and processes of external 
definition. Richard Jenkins70 describes Barth’s distinction in the following way: 
processes of internal definition are those where “(…)actors signal to in- or out-group 
members a self-definition of their nature or identity",71 whereas processes of external 
definition are those where "(…) one person or set of persons defines the other(s) as 
'X', 'Y', or whatever."72
These two definitions can be more or less in harmony or in contradiction with each 
other, creating more or less tension in the identity formation process. The external 
definition can: “(…) at its most consensual be the validation of the others' internal 
definition(s) of themselves. At the conflictual end of the spectrum of possibilities, 
however, there is the imposition, by one set of actors upon another, of a putative 
name and characterization which affects in significant ways the social experience(s) 
of the categorized”73 
In other words there is a distinction between ethnicity as a social resource and 
ethnicity as a social liability or stigma. The first will be in harmony with the internal 
definition, the second will be a conflict between the internal and the external 
definition.
Today there are as both Vertovec and Cohen argue many kinds of identity types and 
the national identity is not always the primary factor according to the internal 
definitions of persons. People also feel a sense of belonging to a country, where there 
are so many different identity types, it could be appropriate to feel a sense of 
belonging to other groups or gatherings, like; a running club, a work title, a school, a 
political organisation or as Vertovec argues to religion.
69  Frederik Barth is a professor in anthropology sat University of Boston, USA.
70  Richard Jenkins is a professor of sociology at the University of Sheffield, United Kingdom.
71  Jenkins, Richard, 1997, Rethinking ethnicity – Arguments and explorations, SAGE publications, UK: 53
72  Jenkins 1997: 53
73  Jenkins 1997: 53
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Search of belonging
In the article, A Tale of Two Father/Mother Lands: The young south Asian diaspora 
in Scandinavia, Rashmi Singla74 is using Vertovec in describing young people’s 
diaspora identity from a social psychologist point of view. According to Singla, 
diasporas have two social spheres of interaction: the country of origin – the area, 
which the people have left, and the new country in which they are living.75 The new 
country is what she calls fatherland, Denmark and the motherland equals the country 
of origin. 
Singla as well as Vertovec, points out the Danish (Western) discourse about migrants 
and minorities where divisions are made according to religion and geographical 
borders like Muslims or Developing countries. When doing these categorisations one 
distinguishes and excludes people, which may imply that, the people ‘placed’ in the 
same group should share the same identity. 
Singla says that it is dangerous to label people and this furthers the distance between 
us and them.76 We believe it is a difficult discussion but nonetheless a very important 
discussion to have concerning who are we and who are they. It is understandable and 
necessary in one’s own search for identity and sense of belonging to see a need of 
making divisions and distinctions between oneself and others. This is a process, 
which everybody goes through. The danger thus lies in making imperative and 
generalising distinctions based on ethnicity and race. So, divisions are necessary in 
identity shaping but have a hidden danger if being based on generality.     
Furthermore, it seems important for people to feel a sense of belonging, if not to 
history and background; it could be to other groups like associations. Some sort of 
categorisation seems to be needed, so people can feel that they are a part of 
something and important to the world.
74  Rashmi Singla is a professor at the department of Psychology at Roskilde University, Denmark.
75  Singla 2006: 54-55
76  Singla, Rashmi, 2006, A Tale of Two Father/Mother Lands: The young south Asian diaspora in Scandinavia, In 
Psyke & Logos nr 27: 61
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According to socio-psychologist Lars Dencik77; people urge for belongingness and an 
experience of we-ness. If a person looses a belonging-ness, he or she will try to find a 
new sense of belonging, because without a sense of belonging there is no identity. 
E.g. when Yugoslavia collapsed; the population quickly found a new identity by 
becoming Croats, Serbians etc.
In today’s society we have many identities; you can both be an immigrant, a teenage 
girl, a high-school student, a daughter, etc. Which aspect of the identity is emphasised 
depends on the situation.78 In today’s Western world, we see it as even more 
important to create or find this sense of belonging, as the only thing, which we may 
be certain about, is that nothing is certain. Changeability is a key aspect and this 
creates a fantastic sense of freedom but the individual also needs a sense of unity. 
A particularly evident example of these multiple identities can be seen among the 
ethnic minority youth, for example in Denmark, where people can feel a sense of 
belonging to more than one country. Sense of belonging can also, according to 
Khawaja79 whose research Singla mentions in her study, be related to a person with 
religion as his/her most fundamental identity instead of considering nationality of a 
country as something more important. For example, a person might first feel like a 
Muslim, secondly as a participant of the parent’s country of origin, e.g. Turkey and 
thirdly as a Dane (because it is the country where he/she is living).80 This example, 
where a sense of belonging for both countries are present is what Vertovec would 
describe as diaspora as a type of consciousness. But this kind of multiple 
identifications also support the concept of diaspora as a mode of cultural production, 
because these kinds of combinations configure new cultural forms.
77  Lars Dencik is a guest professor at the Department of Psychology, Roskilde University, Denmark.
78  Denick, Lars: lecture at Roskilde University, 27/10-06: Childhood and Family-Life in Contemporary Welfare 
Society
79  Iram Khawaja is a Ph.D student at University of Roskilde 
80  Singla 2006 in Psyke & Logos et al.: 63
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Television, culture and ethnic minorities
In the following chapter about media we intend to first give an account of the 
cultural impact media plays in today’s society. Secondly we will use James Lull’s 
study about The social uses of television, which goes deeper into the discussion of 
what impact television play in our everyday life and what people use their television 
for. Thirdly, Stig Hjarvard’s81 study: Grænseløse medier – nye sociale fællesskaber,82 
will give us information on how media influences ethnic minorities in Denmark and 
what effect television has on a diasporic community. We will finish this chapter with 
an outline on case studies already made in this matter, by Thomas Tufte83 and Connie 
Carøe Christiansen84. 
Since our project is about young people negotiating a sense of belonging from their 
use of television, we find it important to study the impact television has on human 
beings. This information is relevant in our search for a better understanding of ethnic 
minorities’ search for a sense of belonging and their relation to television. 
The case studies will be used as assistance and as a discussion in the analysis chapter 
and our results will be discussed and considered to theirs. 
Culture and Media
To understand how media became a part of people’s everyday life one must, 
according to James Lull, consider the impact of culture. 
Media technologies enter cultural settings in ways that extend the characteristic 
traditions, values, and styles that are already in place while at the same they also 
challenge and transform the foundations of culture.85
There are different ways of reacting to how media influence the family life in general 
81  Stig Hjarvard is a professor at the institute for Film- & Medievidenskab at the University of Copenhagen, Denmark. 
82  “Media without frontiers – new social communities”. English translation made by group member.
83  Thomas Tufte is a professor at the Communication department at Roskilde University, Denmark 
84  Connie Carøe Christiansen is an assistant professor at the University of Roskilde at the department of Samfund og 
Globalisering, Denmark.
85  Lull, James, 2000 Media, Communication, Culture, Polity Press, Cambridge: 44
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and these are, according to Lull, a cultural matter. In some cultures the new 
technologies can strengthen a family and the traditions within, but in other families 
and cultures it can be a way of escaping from ones partner. 
In India, television reflects cast differences: people with higher status have the best 
seats in front of the television; men get better seats than women, and older people 
better than younger people. According to researcher Neena Behl86 (1988), the TV-
Sunday87 and night watching bring the men and women closer to each other.88 A 
study made in Germany the same year89, showed that the women feel that “television 
destroys marital communication”.90  
In the Western world, the dinner might be planned according to the child 
programmes and some teenagers may rush home from school in order to see a 
special soap opera if everyone else in the class is watching it.
There are numerous examples demonstrating that television is an important medium, 
and as illustrated above, it influences people’s everyday life all over the world and it 
helps to structure the family according to time, space and place. 
Social uses of television
The hypothesis of James Lull in his writing about the social uses of television is that 
“audience members create specific and sometimes elaborate practical actions 
involving the mass media in order to gratify particular needs”. 91 The uses and 
gratifications paradigm is based on a social constructivist view regarding media 
audiences. Such a view focuses on how individuals selectively use mass media “in 
order to satisfy their human needs”,92 or as Elihu Katz93 put it:”this is the research 
86  Information on this researcher could not be found
87  A tradition in India, especially in the rural areas, is to watch television together on Sundays. 
88  Lull 2000: 45
89  Rogge and Jensen 1980
90  Lull 2000: 45
91  Lull, James, 1980, The social uses of television, in Lull, James,  1990, Inside Family Viewing: Ethnographic 
Research on Television’s Audiences, Routledge, London: 28
92 Lull in Lull et al. 1980: 29
93  Elihu Katz is a sociologist at the University of Pennsylvania.  
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tradition which asks not what the media do to people, but what people do with the 
media”. 94
James Lull presents a typology of the social uses of television as a contrast to the 
typology of the uses of mass media made by Dennis McQuail95, Jay G. Blumler96 and 
J.R. Brown97 eight years earlier. According to Lull; McQuail, Blumler and Brown’s 
typology implies an individualistic focus, whereas Lull is interested in the human 
relations. 
Primary, Lull makes a division into structural and relational uses of television, of 
which he focuses on the latter. 
In the structural uses of television, television acts as an environmental resource for 
its users. It is a tool which can be used to create a certain kind of spatial and temporal 
environment. People regulate their behaviour with the help of the television as it 
punctuates time and regulates routines.98 
In relational uses of television audience members “use television to create practical 
social arrangements”.99 Lull contends and organises this social activity into a 
behavioural typology, which has four major divisions. He is aware that typologies are 
just certain kinds of descriptions and that his presentation only scratches the surface. 
In any case it reveals some significant aspects.100 The four relational functions by 
Lull are communication facilitation, affiliation/avoidance, social learning and 
competence/dominance.101 
1. Communication facilitation
Media contents are employed by viewers as abundant illustrators which facilitate 
conversations. Television programmes provide a mental platform, which is only to a 
94  Lull in Lull et al. 1980: 29
95  Dennis McQuail is a professor at the mass communication department at the University of Amsterdam. 
96  Jay G. Blumler is a professor at the centre of Television Research at the University of Leeds. 
97  J.R. Brown. The only information we found about J.R Brown is that he in the 1970’s wrote at least two academic 
papers together with Blumler. 
98  Lull in Lull et al. 1980: 35 - 36
99  Lull in Lull et al. 1980: 37
100  Lull in Lull et al. 1980: 37
101  Lull in Lull et al. 1980: 37
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certain extend connected to the actual situation lived by the viewers. More or less 
trivial subjects can then act as a playground for discreetly building a common 
harmonious discourse. 
2. Affiliation/avoidance
Television can also be used as “a resource for the construction of desired 
opportunities for interpersonal contact or avoidance”102. Lull provides examples of 
how television is used as a storyteller which creates a fantasy world. The fantasy 
helps the viewers to compensate for their negative experiences and thus to release 
tensions and process and transform negative mental images.
3. Social learning
Television is also used as a resource for learning; it provides information about daily 
living. Consumer and political spot messages “provide an agenda for decision-
making”,103 but television also provides more subtle learning experiences. The 
dramatic fiction, just as in any other media for fiction, can provide practical models 
for social situations. Besides the more or less direct imitation of the role models 
provided by the media, parents use the media to pass onto their children their own 
roles and attitudes towards different phenomena. This happens through commenting 
on what goes on in the television screen and through encouraging the children to 
watch certain programmes.
4. Competence/dominance
Television can act as a tool for the demonstration of competence. This means that 
people use media as a tool for affirming (or imposing) social roles – or rebelling 
against imposed roles and transforming them. When television characters portray 
certain roles, e.g. authority role, sex roles or expert role (specific authority), this may 
confirm or negate the roles that the audience members have adopted. They can use 
television as a means for demonstrating role competence or for learning socially 
acceptable role behaviour.
How people behave in relation to the media itself is part of the demonstration of 
competence. Viewers may criticize or comment on the programmes to each other. 
102  Lull in Lull et al. 1980: 38
103  Lull in Lull et al. 1980: 41
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Parents affirm their responsible authority role and exercise dominance through 
regulating the media consumption of their children. Arguments about who will watch 
which programs, who decides what channel is watched etc., are games that test the 
decision making competence of the participants in relation to each other.104 
We are using Lull’s relational functions in our analysis, since it is a social activity to 
watch television. We are moreover interested in seeing what individuals think about 
television and how they influence each other, and what the dynamics are like 
between generations towards media use and within families of immigrants and 
descendants. To be able to reflect upon the latter we will in the following chapter 
give an account for, a) if it slows the process of integration (or vice-versa) when a 
family is watching programmes from their country of origin, and b) how ethnic 
minorities feel represented by the media.
Ethnic minorities and Media
Van Dijk105 has done both quantitative and qualitative studies about how the press is 
representing refugees and immigrants in England and Holland. 
Some central problems to ethnic minorities and media are according to Dijk that 
ethnic minorities are often treated as problems. They are often mentioned when 
talking about criminality or religion, they are often treated as one big group without 
an individual identity and they are underrepresented among journalists.106 
In Denmark there are not many deep analyses made about ethnic minorities’ choice 
of media, but in 1995 Statsministeriets Medieudvalg, a media committee appointed 
by the state ministry, published a report by Stig Hjarvard, Grænseløse medier – nye 
sociale fællesskaber?107 According to Hjarvard there exist three strategies to regulate 
104  Lull in Lull et al. 1980: 37- 44
105  Teun A.Van Dijk is a Professor of Discourse Studies at the University of Pompeu Fabra, Barcelona, Spain.
106  Hjarvard, Stig, 1996 Grænseløse medier – nye sociale fællesskaber?, Statsministeriets Medieudvalg, Copenhagen: 
52 
107  English translation made by group member: Media without frontiers – new social communities.
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the relationship between ethnic minorities and the majority: assimilation, pluralistic 
integration and ghettoization. 
1. Assimilation
In this strategy the immigrants should quickly be a part of the Danish society. By 
hurrying this process they should not speak their mother tongue nor have close 
relation to their culture. The Danish society is seen as the part who is offering 
something and the immigrants should change themselves and be a part of it. Media 
use from the country of origin would be seen as something that is slowing the 
integration process, and giving the immigrants an opportunity to psychologically stay 
in their country of origin.
Furthermore, no support should be given for immigrants to start their own media, 
since this will raise a gap between us and them. Instead the Danish media should 
give information directed to immigrants and language courses to teach them how to 
fit in.  
 2. Pluralistic integration
In the second strategy it is not seen as a problem when immigrants speak their 
mother tongue nor practice their culture, they can still be a part of the Danish society. 
The responsibility is not only the immigrants; the minority group and the majority 
group could be seen as two parts meeting in the middle where both parts need to 
make an effort. Use of media from the country of origin is not seen as a problem, but 
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as something that can help the immigrants to keep their original culture. In addition, 
the Danish media should be more active in their focus on the minority group. 
3. Ghettoization
Ghettoization is the strategy with no aim for integration. The minority group has the 
same rights as the majority group, but the two groups live their own life apart 
without any bigger contact with each other. The consumption of media from the 
country of origin is large. Furthermore, the Danish media would not make an effort 
to integrate the minority group, i.e. not consider them as a target audience.108 
Hjarvard’s three strategies, as read above, explain the consequences which each of 
the three strategies bring forth in the media policy directed to ethnic minorities. They 
will help us in our understanding of the role television play in ethnic minorities 
negotiating of a sense of belonging, and in the analysing of our empirical data. 
Hjarvard’s strategies are good when comparing to diaspora, but we also think that the 
media today show positive things about the ethnic minorities in Denmark (an 
example of this: DR/TV2 showed in the fall of 2006, a theme on how well 
immigrants are doing in Denmark.). The situation is a bit different now, and we have 
to keep this in mind, when doing our analysis. 
Case studies by Thomas Tufte and Connie Carøe Christiansen 
Thomas Tufte carried out a study of 13 young ethnic minorities’ everyday life at 
Indre Nørrebro109 between October 1999 and May 2000. Tufte stresses that diaspora 
has become a popular word connected to the problems concerning ethnic minorities. 
Media plays a big role in this debate by emphasising the differences between us and 
them and by letting problems due to ethnicity take up a lot of space in the news e.g. 
September 11th, the war against terrorism and the thought of ‘suspicious people’.  
The question of belonging, which every individual is concerned with, receives new 
108  Hjarvard 1995: 61-63
109  An area in Copenhagen where many ethnic minorities live.
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and complicated dimensions, when the problematic arise between us and them. In 
today’s world, sense of belonging is more complex and confusing than it was 100 
years ago and being an immigrant only enhances this complexity and the difficulties 
with finding sense of belonging. According to Tufte, media play a central role for 
ethnic minorities in their search for belonging and negotiating identities. “This is 
clearly seen in young people’s patterns of use and through analysing what they 
watch, with whom, when, and where. Of traditional media, television is for all of 
them by far the most significant medium in their everyday life”.110
Media can on one hand present a misleading role and label ethnic minorities, which 
makes the population, of the ethnic minority’s country of residence, believe that they 
know the ethnic minorities and what they are like - their identities. When media 
mostly represent ethnic minorities negatively the population thinks negatively about 
them, which lead to different treatment and exclusion from big parts of the 
population. 
On the other hand, media help ethnic minorities in maintaining their contact with 
their country of origin. New technology such as cable TV and phoning over internet 
has become easy tools for ethnic minorities to use in their direct contact with family 
and friends of their country of origin, and in maintaining their first identity.111 
After having done his research, Tufte concludes that “the process of othering 
between, on one side, ethnic Danes, and on the other, ethnic minorities as a whole is 
clearly reinforced by the media.”112 The question is then how the minority youth 
respond to this and what impact it has on their identity forming. The focus seems to 
be on the divisions and differences rather than integration, a feeling of othering and 
not belonging.   
Tufte’s study also shows that because many ethnic minority youth feel mistreated in 
the media, they prefer not to watch Danish programmes. Instead they watch both 
American television series and American talkshows. All the youngsters in the study 
110  Tufte, Thomas, 2003, Medierne, minoriteterne og det multikulturelle samfund – Skandinaviske perspektiver,  
Göteborgs Universitet, Göteborg: 190
111  Tufte 2003: 15
112  Tufte 2003: 182
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also watched channels from their country of origin and local channels from 
Copenhagen with focus on e.g. issues related to migrants. The different media give 
the young people a broad selection which they can use in their identity forming 
process. According to Tufte the young people choose media in relation to: “their 
immediate neighbourhood, the nation in which they live, the diasporas some of them 
belong to and possibly in relation to a range of other communities the feel a 
belonging to.113
Tufte concludes that: 
Having an immigrant or refugee background gives them, compared to most 
Danish youth, a more complex process of identity work, requiring them to 
navigate between more layers and worlds of meaning, producing many, not 
just one, senses of belonging.114 
He also emphasizes that ethnic minorities watching television from their countries of 
origin “does not reflect a cultural isolation or regression towards the country of 
origin”115. It reflects a cultural ambivalence and an ongoing negotiation of identity 
which takes place in each individual. 
The following is based on Connie Carøe Christiansen’s study of ethnic minority 
families’ consumption of news carried out by Danmarks Radio in 1999. In her article 
Tv-nyheder fra hjemlandet – integration eller ghettoisering?116 she brings up the 
discussion of the role of the media concerning integration. Furthermore she discusses 
if people with other ethnic background than Danish are more integrated when they 
prefer Danish produced television than if they prefer television from their country of 
origin.
Some theorists believe that merely watching television from the country of origin is a 
problem resulting in lack of information about the country of residence and therefore 
to a lack of integration. Christiansen questions whether or not Danish television 
113  Tufte 2003: 194
114  Tufte 2003: 194
115  Tufte 2003: 192
116  English title: News media consumption among immigrants in Europe 
(https://bscw.ruc.dk/bscw/bscw.cgi/d13748631/News%20Media%20Consumption%20-
%20Connie%20Christiansen.pdf)
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programmes can constitute an integrating factor. She argues against the argument 
that transnational television channels counteract e.g. social or cultural integration. 
Instead she stresses that the use of transnational television channels is better for 
integration than watching television channels using a language one does not 
understand. 
Moreover, Christiansen emphasizes that the linguistic knowledge is of big 
importance because it influences the possibilities people have for getting hold of 
news. The difference in language skills can be seen from one ethnic group to another, 
between men and women, generations, education etc. Whether people speak English 
or not will also influence their access to different media mainly because the 
international news channels broadcasted in Denmark are in English e.g. CNN or 
BBC. Especially ethnic minority groups with good English skills (e.g. Pakistani 
immigrants) watch news in both English and Danish because Danish news does not 
fulfil their need of international news.117
The study indicated as well that diaspora-life in Denmark is connected with three 
factors concerning news consumption; a) feeling that there is lack of news and 
information which may lead to a lot of frustration, b) a tendency towards using a 
number of different sources of information in order to cover one’s needs, and c) a 
critical attitude towards the national news.118
Christiansen discusses these three points and argues that the ethnic minorities have 
an extra need for news, especially from their country of origin, since they might now 
live far from the land which to a certain extent still is their homeland. Another aspect 
of this extra need for news is that they feel excluded from the news showed in their 
country of residence, of course this depend on their language skills. To approach this 
problem ethnic minorities spend more time on getting news and more time in 
searching for different news sources.119 Their critical attitude towards national news, 
117  Christiansen, Connie Carøe- Tv-nyheder fra hjemlandet – integration eller ghettoisering? In Borker, Lisbet et al. 
2001, Medie Kultur 32 – Tema: Medier og Etniske Minoriteter, Sammenslutningen af Medieforskere i Danmark, 
Aahus: 35
118  Christiansen in Borker et al. 2001: 39
119  Christiansen in Borker et al. 2001: 40
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cf. point c, is caused by their perception of how they are being portrayed in the news. 
The tendency to consume more international news can also be a problem because the 
ethnic minorities can then seem too critical, in the eyes of the majority population, 
towards their country of residence and the news in this country.  
Christiansen concludes that whether ethnic minorities watch news from their country 
of origin or from their country of residence is not of very great importance. What is 
important is that they seek information and news and by watching news from their 
country of origin they can even maintain relations to this country. This does not 
mean that they are pulling back from the majority society; it should rather be 
conceived as an expression of exclusion from the majority society’s news flow. 120 
When ethnic minorities do not have the impression that they are treated as a possible 
target group in the Danish media, it may be seen as a signal of them not being 
regarded as fellow citizens in the Danish society.121
Synthesis of the theories
We have been examining theories about globalisation, diaspora, identity, belonging, 
culture,  ethnic  minorities  and  media  in  particular  television.  Using  the  social 
constructivist point of view, we are not seeking to reach any final truths about these 
subjects, but rather to discuss the diverse points of view about them and about how 
these points of view relate to each other.
120  Christiansen in Borker et al. 2001: 44
121  Christiansen in Borker et al. 2001: 43
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In the chapter about globalisation we saw that globalisation has,  to some extent, 
destabiliszd the identification processes of persons, if we consider globalisation as 
acceleration of mobility and communications. This encouraged James Lull to coin 
the concept of superculture.
In any case, search for belonging continues and takes both new and traditional forms. 
The concept of diaspora refers to the importance of traditions for people who have 
been physically displaced from their traditional surroundings or country of origin. 
There are several aspects and diverse versions to this situation, as Steven Vertovec 
and Robin Cohen points out.
An additional problem field arises from the way immigrants are received in and by 
their  new  surroundings.  Frederik  Barth's  concepts  of  identifications  help  us 
conceptualize that problem field. Finally, Singla and Dencik give us viewpoints that 
help us in the discussion about the sense of belonging of people living in diaspora 
and their descendants – in other words, people who are often talked of as ethnic 
minorities.
After all these considerations, we relate these cultural fields with a specific cultural 
tool, namely television. We discuss both the cultural and the social uses of television, 
and then look shortly into some case studies on ethnic minorities and media.
Our themes are closely related to contemporary discourses about integration, cultural 
clashes,  communication and dialogue between religious communities,  generations 
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and regions. Therefore all in all we are in touch with broad horizons. However, what 
gives focus to all this is our empirical study, which acts as the field of application 
and comparison for our theoretical knowledge.
Considerations about empirical work
Considerations before searching for a focus group
In our search for a focus group, our considerations have mainly been about the age 
and sex of the participants. From the very beginning, we talked about choosing a 
group of girls, and we did this for several reasons: As our own group consists of 
seven female and one male student, we anticipated that communication in the 
interview situation would be easier if our informants were also girls. A second reason 
is that we expect girls and boys to use media in somewhat different ways, and as our 
focus in this project is ethnicity and not gender, we wanted to avoid having to deal 
with differences related to gender. Concerning the age aspect, we agreed to focus on 
girls in their teens based on the assumption that this is a period where formation and 
negotiation of identity is particularly relevant. But even within this age group, we 
were aware that dealing with 13-year-olds and 19-year-olds can be very different. We 
expected young participants to give spontaneous but perhaps not very long answers, 
while older girls would probably be able to elaborate and reflect more on their 
answers. On the other hand, older girls were likely to be more critical and demand a 
thorough explanation of the purpose of the interview, while those in their early teens 
could be expected to accept a brief explanation.
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We have been discussing whether or not it was important to have a group of girls all 
originating from the same country, but we agreed that our focus was on diaspora 
identities in general and not one diaspora, e.g. the Kurdish diaspora.
Searching for a focus group
In order to have a lively discussion in the focus group interview, we preferred 
gathering a group of girls who already knew each other.
In the beginning, we contacted a lot of girls’ groups within Copenhagen through 
various organisations such as The Danish Red Cross and Dansk Flygtningehjælp. 
Perhaps we were too naive at this stage, or at least this approach did not turn out to 
be fruitful. Several leaders of such groups were very helpful but turned us down with 
the explanation that they had been contacted by numerous journalists and students 
and that the girls were sick and tired of being interviewed. Both the Ramadan and the 
schools’ autumn holidays turned out to be obstacles as well, so as soon the autumn 
holidays ended we changed our tactics and contacted a number of public schools 
situated in areas of Copenhagen with many immigrants, both at the Primary school 
and high school level. We got in contact with the principal of a primary school and a 
teacher at a high school, both in the south-western part of Copenhagen, and suddenly 
we found ourselves with two potential focus groups: Seven 8th graders and five girls 
in their second year of high school. We decided to go through with both focus group 
interviews and then decide afterwards which interview had been most fruitful in 
relation to the themes we wanted to investigate. Because of the limited time at our 
disposal, we only wanted to base our analysis on one of the groups and therefore 
only conduct individual interviews with one of them.
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Both interviews went very well, but our assumption, that older there girls were likely 
to be more reflective than the younger ones, proved to be right and the high school 
girls also showed a great deal of initiative and introduced new themes throughout the 
interview, so we decided to keep them as our focus group.
Presentation of our focus group: 
Our focus group consists of five girls in their second year of high school. They are 
all 16-17 years old and come from the same class. Aalimah and Badia have Pakistani 
backgrounds, Chanda is Kurdish from Turkey, Eliza is from Afghanistan and 
Diyanah has roots in both Iran, Afghanistan and Pakistan. All five of them lived 
either all or most of their lives in Denmark.
Their gymnasium has a very high number of immigrant students and this is a 
reflection of the area surrounding the school, which is known to be inhabited by a 
number of different nationalities. 
The school seems to be doing a lot to emphasise that its cultural diversity is a 
strength, and values such as mutual respect are highly prioritised. The teachers use 
current events concerning immigration and integration in their teaching.
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Analysis
Introduction to analysis chapter
In the following chapter we will analyse the transcriptions of our focus group 
interview and the five individual interviews by using template analysis. Our final 
template is presented in the beginning of the chapter. Many codes have been changed 
during the analysis as new relevant aspects have appeared. We have structured our 
analysis chapter according to the codes in the template. In the end of the chapter, we 
will briefly discuss some of the central results of the analysis.
As most of our interviews were conducted in Danish, we have translated the quotes 
used in our analysis into English. The Danish versions of these quotes are to be 
found in Appendix 1.
Views on specific programmes
When discussing the content of different entertainment programmes, we discovered 
that none of the girls really watch Danish entertainment programmes. Nevertheless 
most of the girls had opinions about the programmes we presented to them and the 
most important ones will be analysed in the following. 
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Danish entertainment programmes
The series Matador122 has never really caught the girls’ interest. They have all heard 
about it, but never watched it, mostly because they think it sounds boring. One girl 
even, mistakenly, thinks it is in black and white.
Badia: No. I’ve heard a lot about it and society crisis and stuff. But no I never watched it 
On one hand this could indicate that the girls do not relate to this program since they 
have another background than Danish, in opposition to their Danish peers, who probably 
have family members who lived in Denmark in the decades, which the series portrays. 
But on the other hand, it could also reflect the simple fact that these girls are teenagers 
and therefore probably not the target group/audience.
Other programmes where the girls are a bit closer to the target group are Langt fra 
las Vegas and Klovn123, but the girls do not really watch these programmes either. 
Some of them have seen Langt fra las Vegas but none of them have seen Klovn, they 
have only seen a trailer or a poster. However, this does not keep them from having 
very strong opinions about the programme. 
Aalimah: Langt fra las Vegas, that’s gross! 
Diyanah: I don’t like their humour!
LN: Are both programmes gross?
Diyanah: Yes, they have something…it is something you can laugh at (appendix 1:1)
We were surprised that the girls had so strong opinions about Klovn since they never 
watched the programme, but we believe that they relate it very much to Langt fra las 
122  Matador is a Danish series taking place in the fictional provincial town Korsbæk during the years 1929 - 1947
123  Langt fra las Vegas is a Danish sitcom and Klovn is a Danish comedy where the fun is not in the jokes but in the 
situation. Both programmes are produced by the same producers and the three of four main characters in Klovn are 
also in Langt fra las Vegas.
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Vegas since that show was running before Klovn was aired and contains many of the 
same actors.
Programmes related to religion
While discussing different programmes the girls themselves brought up Ramadan 
Kalenderen124. It seemed as if many of the girls had actually been looking forward to 
watching this programme, but were very disappointed once they saw it. One girl said that 
they laughed about it in school every day. Several of the girls state that the idea of 
broadcasting a programme like Ramadan Kalenderen was a good idea but they all 
complain about the length of the programme, which was only five minutes per day, and to 
a higher degree the content. They utter that the programme was not really about Muslims 
and the Ramadan so it clearly did not live up to their expectations. Badia explains what 
she would have wanted the programme to contain:
Badia: But that programme, okay, fine, it didn’t deal with the Ramadan, but it could 
also have been, built a sort of bridge between, well, (…) Danish people and 
immigrants working together on things, you know, you talk about a parallel 
society and stuff like that, right? And it could be an excellent idea if there was a 
programme where you could make some sort of contact between each other (…) 
(App 1:2)
Something, which the girls do watch is movies from their parents’ countries of origin – 
and also Bollywood movies. A couple of the girls stresses that the Bollywood movies 
are different from Hollywood movies in the sense that they focus more on religion.
 Aalimah: But it is not so much in Hollywood movies, it has become more like, the 
way you are in this country, I don’t know, do you feel it? Because Bollywood 
movies are very religious (App 1:3)
124  Ramadan Kalenderen was broadcasted on DR2 everyday during the Ramadan this year. The duration of the 
programme was around 5 minutes per day
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  Aalimah: But in Hollywood movies you don’t have those religious elements, 
maybe they bear a cross or something but that’s the biggest difference (App 1:4)
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American entertainment programmes
The girls’ consumption of American entertainment programmes was high, but we consider 
this tendency to be normal when compared to other teenagers. 
The series Sex and the City125  was one of the series we talked to the girls about. Not all of 
them have seen it but the ones that have, talked about it as something they cannot really 
relate to, mostly because the characters in the series are women in their thirties with 
careers trying to find a partner. At the same time they emphasise that the title of the series 
is too much and that it almost scares them: 
Eliza: Well, I think it is because I’m…Sex and the City, just the name, it’s just the name, 
and then you don’t watch it (App 1:5)
Another American series which we talked to the girls about was 7th Heaven126. The 
girls have all seen the series but only one of them still watches it. When doing the 
focus group interview, we found that the girls had not thought about the fact that the 
series is about a religious family but in the individual interviews many of them stress 
the fact that the father in the series is a priest. However they all claim that they do 
not relate to the series because of the religious aspect. However, it seemed as if the 
girls could easily relate to topics in this series:
Diyanah: Because what happens…it can be daily life problems (…) then he get’s 
disappointed or something…Okay it might be daily life. But it is not everyday…
you understand when things like that happen. And you can relate it to your 
everyday life (App 1:6) 
125  Sex and the City is a series about four single girls in their thirties living in New York City. The series is described 
through the eyes of the main character, who is a journalist and writes a column called Sex and the city which 
describes her and her three friends’ problems with men, sex, jobs and fashion.
126  7th Heaven is a series about a priest and his family which contains seven children. These children almost always get 
into some kind of trouble but in the end of each episode things will be good and the father has given a lecture on 
morals 
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News 
Seeing that the girls have some kind of interest in programmes from their parents’ country 
of origin, it is easy to draw the conclusion that the girls watch news from these countries 
or at least on American or English channels. However, it turned out that this is not the 
case. The general opinion of the girls is that the news is either too boring or too 
superficial because the focus is mostly on terror and car bombs. All except one girl has 
this opinion; Diyanah explains that she likes to get around news stations including the 
international news programmes BBC and CNN. Diyanah is also the girl who has the 
nickname Remix, referring to the fact that she has many nationalities, and this could 
explain her need for more international news. The extra need for news is also something 
Carøe discusses. She emphasises that especially ethnic minorities with good English skills 
watch news in both English and Danish because Danish news does not fulfil their need of 
international news. 
   Diyanah: You know, when I watch the news or something, then first I study it 
thoroughly, you know, if I watch, well, the conflict or something, then you can 
look at it from two sides, right? So, instead of just conceiving it as the media say, 
because the media, I myself have experienced how the media portray Islam in a 
negative way, right? So I really go in depth with it, to see, well, but was this really 
true or was it just yet another…or something…I first accept it, you know, I read 
the whole thing through before I have an opinion about it ( App 1:7)
We concluded that the rest of the girls rarely watch the news and if they do it is only 
Danish news since they do not have the time to watch many different news channels.
 
We expected to obtain information on the girls’ opinions on different entertainment 
programmes, and from that draw up conclusions on their negotiation of a sense of 
belonging. However, we realized that the girls to a greater extent have reflections on 
programs on integration and Islam even though they without a doubt use 
entertainment programmes in the process of negotiating an identity.
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Social uses of television 
According to the girls none of them really used television as a tool in providing 
conversation.  However  it  turned  out  that  most  of  the  girls  watched  the  same 
American series, and the one who did not, actually felt excluded when the others 
were talking about that program, and therefore started watching it.
 Diyanah: well last time we talked about Desperate Housewives (...)and at that 
point I had not read ... uhm heard that much, or I had seen a program, but i do not 
think it was that. Because they talked about it and I felt a bit excluded, right? But 
not on a mean way just you know (...) it is not often, it is just, you know a couple 
of times you can... Forget to watch something which the others watch(...) uhm, 
Desperate Housewives, it was just  something i watched because I had heard 
about it from friends and so. So i just had to see what it was about. So it is not 
something i watch every time it is o nor anything like that....(App 1:8)
But on the other hand, some of them said that it does not really affect them if their 
classmates talk about programs, which they have not seen. They all agree that when 
they were younger, it had great importance if one were able to participate in 
conversations on series. But at their present age, debate programs and news are more 
important and it seems as if some of the girls watch news just in order to be able to 
discuss with their classmates.
Aalimah: (...) I like to discuss that kind of programs, if it is, you know... kind of serious.
Badia:  it is preferable if it is something that just catches you. Something you can talk about. (App 
1:9)
When the girls watch television with their friends it is very often American movies 
and music programs.
They describe their use of music programmes more as background noise then actually 
watching  television,  which  is  what  Lull  describes  as  an  environmental  resource, 
because it can be moved to the foreground to avoid awkward silences.
They state that there is a small difference in what they watch with their immigrant 
friends and their  Danish friends.  Some watch movies from an immigrant  friend’s 
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country of origin even though they do not share the same ethnical background. This 
we see as an example of creating a common ground and conversational entrance, 
which Lull describes in his relational use of television. 
The girls watch many of the same American series, although not together, and they 
state  that  they sometimes discuss  the content  as  well  as  the behaviour of  certain 
characters when seeing each other in school the following. However, this seems to be 
on a somewhat brief and superficial level. 
One  thing,  which  is  clear,  is  that  even though the  girls  do  not  watch  that  many 
programs together, they all discuss the way the media portray immigrants. 
All the girls recognize that their families play a very big role in their use of television. 
What we find characteristic for almost every girl in the group, is that in their homes, 
the  television  is  placed  in  the  living  room.  This  means  that  they  often  watch 
television with their family. The parents affect the girls indirectly, simply by watching 
programmes from their country of origin. According to Lull, this is a way for the 
parents to pass on their attitudes towards their country of origin. But on the other 
hand it could just be the child’s attempt of achieving interaction. Some parents have 
specific rules about what time a day the girls are aloud to watch certain channels. 
This Lull describes as the parents’ way of exercising their dominance.
 Aalimah: (laughing) we talked about that, that it was a bit comic actually, because 
we do not have any rules about how much television I am aloud to watch, but 
there are rules about when what channels should be turned of (laughing) Because 
that is when the forbidden starts and I do not know why my dad feels that way, but 
at eight o clock usually right? Then we should not watch American or Danish 
channels, because the sensual and the more intimate (…) It is forbidden, but I 
could not imagine me watching a series, just uhm, what series is it? Sex and the 
City, if I am sitting watching that, right? And my dad, then just comes and sit 
down,  then  I  change right  away,  because  he  also  a  get  a  bit,  what  were  you 
watching? And why did you change? And stuff like that, right? (App 1: 10)
Some of the girls have decided that some programs are not worth watching since 
they have to switch away every time their parents or siblings enter the room. This is 
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not because their parents have made clear rules, but simply because the girls feel 
uncomfortable. Paying respect to the parents seems important in this context. On the 
other  hand,  a  couple  of  the  girls  mention  an  episode,  where  they  watched  an 
American teenage comedy, and then suddenly the father of one of the girls had come 
into the room without them noticing it. They were laughing a lot when recalling the 
episode. This may suggest that television can also be used as a tool for distancing 
themselves from their parents and negotiating values with peers.
Aalimah mentioned that she often watches homemade videos from her trips to her 
parents’ country  of  origin.  This  may  strengthen  her  relationship  to  the  parents’ 
country of origin and therefore influence her feeling of belonging to a diaspora.
Language and social networks
The use of different languages has an impact on the girls’ lives and common for them 
all is that they are bilingual. Some of them are even multilingual. As they have 
different backgrounds, the languages besides Danish are different.  
There are some differences regarding use of languages in the homes, as three of them 
speak both Danish and another language and the last two mostly speak their other 
language than Danish. This is for both Eliza and Aalimah due to rules made in the 
family. 
 
Eliza: Uhm, my name is Eliza and I am from Afghanistan and yes we speak Afghan 
at home, yes we are not allowed to speak Danish either. (App. 1: 11)
For Aalimah, however, this does not mean that she does not speak Danish with her 
siblings.
              FSD: (…) So why do you speak Danish with your little siblings?
              Aalimah: I do not know, I think it is actually kind of natural. It is just because, 
uhm. It is often them who talk to me because I am so busy with my home work, 
when they come in and say: Aalimah, what shall I do? So obviously I answer in 
Danish unless my mother is sitting there, she does not like. Maybe because she 
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does not understand everything, but my mother she speaks pretty well Danish, she 
does not understand all Danish so she does not like when we are sitting at a table 
while we speak blablabla while we speak Danish and then she does not 
understand it then she gets irritated so so…(App. 1: 12)
Also with their friends, the girls use different languages although Danish is the most 
common used language.
Aalimah: In school it is primarily Danish, that is obvious, but often it becomes a 
mixture with my Pakistani friends, a mixture of Urdu and English and Danish. 
(App. 1:13) 
As Aalimah also points out in her interview, the aspects of integration and culture also 
come into the picture regarding languages. And she points out that she likes it when 
she meets “reversed integration”.   
Aalimah: (…) For me culture is also language, Danish language, if you know it 
then you are already a step further in integration, or, uhm, yes in integration in the 
Danish culture, right? If you are Pakistani yourself. And the other way around I 
uhm, it is not so important that Danish people learn Pakistani, but if they learnt 
Urdu, right? Then it was the reversed integration (laughs) that would be very cool. 
I know a Dane who is learning Turkish because she knows so many Turks. She 
says; if I say that they have to learn Danish then I also have to learn Turkish, see 
that is the way she thinks, right? And then I simply say, wauw (laughs) (App. 
1:14)  
As mentioned, the use of the different languages depends on who they are talking to. 
But Danish is the primary language. We may see aspects of their use of language, 
which resembles the aspects of pluralistic integration – one of the integration 
strategies presented by Hjarvard. 
Aalimah: (…) Because I know the language, the Danish language mush better than 
many other people, many other descendants, and that is also what many Danish 
people, when they hear me speak Danish, then they do not believe what they hear, 
they cannot understand that I know Danish. It is completely, uhm, sometimes 
when I speak with elderly people, if I meet them on the street or something right? 
And say, would You127 like to sit here, then they get completely, yes, then they get 
completely impressed over the fact that you said You to them or something like 
that. (App. 1:15)    
127  In the Danish translation, the”You” is saying “De”.  
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When asked whether they think that it is needed in Denmark to have more 
programmes in their different languages, the general opinion is that it is not needed 
and some of them say that they do not think that they would even watch it if it was 
there. However, two of the girls point out that they think that it could be more relevant 
for their mothers and that they would possibly make more use of it. 
Diyanah: I think that my mother would probably like to see it because then she 
could understand it better, I mean she understands Danish, but still, it is 
something else when it is your language right? (App. 1: 16)
Aalimah: (…) And then in Urdu could be good for them, also among other things 
my mother who does not understand all Danish, but of course when I watch news, 
then she understands, uhm, she knows what it is about. It is not because she is 
stupid, it is not because of that (…) But it is in order to get the complete 
understanding, that micro detail that sometimes is there sometimes where you 
think, yeah all right. But maybe my mother will not get that, if it was in Urdu that 
could be very good. (App. 1:17)
We assume that none of their parents are born in Denmark and language is then an 
area, which the girls relate to differently than their parents. This may also affect their 
sense of belonging. As they were either born in Denmark or came here as infants, 
Danish and Denmark is more a part of them than it may be for their parents. Being 
bilingual or multilingual strengthens the girls’ relation to both Denmark and their 
parents’ countries of origin. This enables them to have stronger affiliations to several 
countries and as well a stronger sense of the imagined communities as Benedict 
Anderson points out.    
Closely connected to the use of different languages of our interviewees are their social 
networks in Denmark as well as in the rest of the world. The cultural process of 
globalisation is highly relevant in relation to the social networks of the girls.  
When asked about whether or not the girls have friends mostly from Denmark or with 
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other ethnic backgrounds the answer is very much the same from each of them. They all 
have mixed groups of friends and it is difficult to say whether they mostly associate with 
people from Denmark or people with other ethnic backgrounds. The reaction to this 
question was similar with all the girls – they laughed and it was clear that they did not 
have preferences regarding the backgrounds of their friends. As Badia expresses it:
Badia: I’ve got mixed friends, I’ve got a lot mixed friends, I’ve got Danish as well, 
I’ve got Pakistanis, Arabs, Turks, Kurds, Indians, you name it. (Laughing). It  really 
is…(laughing), it is really not something I am, something I have focus on when I 
meet new people, because it is more like their personality that is like me when I 
meet new friends. So, there is a lot of difference among my friends.
This positive attitude towards having different friends with different backgrounds will 
most likely also have to do with the fact that the girls have different ethnic 
backgrounds than Danish. And this is also, as mentioned by Cohen, a positive aspect 
of living in a diaspora where they have a more positive attitude towards pluralism.
The same question was asked concerning their parents and the answer here was a little 
different. Some of the parents did associate a little with different ethnic groups of 
people but most of them primarily see people with the same ethnic background as 
themselves. One of the mothers sees people with different ethnic background at her 
Danish classes. 
The girls then associate more with people with different ethnic background than their 
parents. This is probably due to the fact that all of the girls were either born in 
Denmark or came to Denmark as very young as opposed to their parents.
Furthermore, they all answered that they did not particularly go to social 
arrangements for Muslims and in that way socialized with other people with different 
ethnic background.   
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Common for all the girls is that they have family all over the world, especially in the 
countries from which their parents originate but also other places in the world. And 
they have all been back to visit several times. A couple of the girls actually visit their 
parents’ country of origin once a year. The fact that they visit their parents’ country of 
origin may also strengthen their feelings of belonging to another country than 
Denmark, which one of the girls also points out.   
Chanda: My background, well my parents are Kurdish, so automatically so am I. 
And I go traveling to Turkey every year. And I visit my grandparents, they are also 
all Kurdish, so in that way I feel Kurdish (App. 1: 18)
Many of the girls also have friends in different countries and especially in their 
parents’ country of origin, but contact with them are sparse. Some of them do not keep 
in touch at all but Diyanah has contact with them using messenger.  
   Juha: Uhm, yes, uhm, do you then write to, to your, to these friends 
from these other countries (…) or do you talk on the telephone?
   Diyanah: Well, by msn maybe I can talk to them (…) Uhm, it is only 
with, they are not online as much as, they are rarely online (…) But 
when they are online then I talk to them, but I do not call or write 
(laughs) like letters right? But msn, that I do (App.1: 19)
But one cannot say that this limited contact only has to do with whether or not the 
girls wish or have time to keep in touch. As Diyanah points out, the situation in the 
other countries is also very different from the situation in Denmark and this naturally 
plays an important role in this discussion.
Juha: (…) but do you feel uhm differently about your friends here and your, your 
Pakistani (…)
Diyanah: Uhm, yes Pakistan, that I can feel a little different about, you can be 
more open with your friends here than over there, right? (…) There you cannot 
really say as much as you wish right? (…) Yes, I think also that the culture also 
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plays a role, well I am more free than them, uhm, that I can go out by self or 
something, they are not allowed to do that (…) but it may also be because of uhm 
how it is, well, well, uhm, what can you say (…) Yes, the situation, yes right? 
There is so much like uhm war or something down there right? (App.1:20)  
The girls are indeed a central part of the discussion of globalisation, as they have 
different networks across the world and also different ethnical networks within 
Denmark. They live in a globalised world of which they contribute themselves among 
other things in the sense of their networking and use of languages. They are used to 
relate to different people and travelling. Their social networks have more facets than 
many other people due to that. 
They are able to relate to more than one culture, and networking in this sense has an 
important impact on their sense of belonging. The concept of superculture used by 
Lull seems very relevant in this discussion as they, through their interaction with the 
different networks, develop and negotiate multicultural identities. 
Affiliation towards Countries
Thoughts about Denmark
When asked about affiliations towards Denmark, most of the girls mention that they 
are proud of the Danish education- and welfare system. One of the girls has lived in 
Pakistan for some time. She says that the schools in Denmark have many subjects and 
more variety, while she experienced the school in Pakistan as tedious and narrow in 
the scope of the teaching - they mostly focused on the history of Pakistan (which she 
found quite uninteresting) and Islam (which she found interesting because she could 
learn about traditions). What she found especially difficult to relate to was their use 
of physical punishment, since she is used to the Danish system. 
All the girls have been visiting their parents’ country of origin and they have seen 
poor people on the streets etc. This makes them proud of the Danish welfare system. 
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Badia is saying that paying taxes is good for free schools and hospitals as well as free 
libraries. People in Denmark are also more equal, Aalimah concludes, because 
everyone has the right to education. In Pakistan there are many social classes and big 
differences between rich and poor people. 
Another emphasised aspect is related to the family life in Denmark. This seems to be 
a factor where the girls’ traditions and expectations of life differ a lot from the Danish 
lifestyle. Some of them highlighted that Danish people have weak family bonds. For 
example, Danish girls move from home very early, unlike many Muslim girls, who 
live at home until they get married. One of the girls also mentions that many Danish 
couples divorce, that the families are small, and that most people focus on their 
career, on having a good time and on staying young. 
Aalimah: (…) And that’s partly what you are doing in Denmark. You partly 
forget the family, and one is way too much a working person, stress, stress, 
stress. Of course the traditions and family should be kept on, at the same time 
as one is a part of the working society. (App. 1:21) 
Thoughts of the parents’ country of origin
All the girls relate themselves to their parents’ country of origin. Even though two of 
the girls have just been there two - three times, they feel very connected to that place. 
They are proud of their traditions, especially those that approach the family living: 
these traditions make the family closer and the family feels responsible for taking 
care of the elders. They are also proud of knowing many languages, and the culture 
such as the food and clothes. 
FSD: In which situations do you feel proud of being Pakistani? 
Aalimah: It is the traditions. We are holding a lot, a very strong bond among 
us. In many, it is not that I know many, but you hear and read, those statistics. 
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Well, there are many Danish families, where, they are very loose and I think, 
and I don’t think that the parents have a good relation to their children. When 
you are eighteen years old you should move from home, but they are very 
much isolated I think. In opposition to a Pakistani family you don’t let go of 
your parents until you’re married. (App.1:22)
Eliza speaks about Afghanistan as an old-fashioned country, where the people are 
more behind in technology and women are not allowed to attend school. Badia says 
she loves Pakistan, but after being there for a while she wants to go back to Denmark. 
An interesting aspect appeared in two of the interviews is that when the girls are 
visiting their parents’ country of origin, they wish to hide some of their skills, when 
they think that their friends do not have the same level of knowledge as our 
interviewees have gained in Denmark. They prefer to keep a low profile and do as 
much as possible to fit in e.g. wearing traditional clothing and a veil.
Chanda: I do that, well when I go there and I have maybe more experience 
with some things, and they haven’t seen it so much, so you’re trying to kind 
of hide those things, so they’re not going to feel that, she’s just stupid, or she 
feels really cool, or some kind of big-headed or what you’re calling it. 
(App.1:23) 
According to Steven Vertovec these kind of multiple relations towards the parents’ 
country of origin and country of residence can be described as diaspora as a social 
form. Some of the girls show signs of divided loyalties between their parents’ country 
of origin and Denmark. 
Sense of belonging
Several of the girls state that they consider themselves as being international, because 
they have different backgrounds and also family all over the world. Diyanah has the 
nickname Remix, because she feels she belongs to many countries. She likes to 
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emphasise this side of herself and she says that she takes things from every culture 
and mixes them. 
This mix of cultures can be associated to James Lull’s concept of superculture, as the 
girls absorb aspects from different cultures to make their own, and with Vertovec’s 
diaspora as mode of cultural production, because they connect to more than one place 
and to more than one tradition and bring together what they consider useful to build 
their identities. 
Belonging to more than one country at the same time does not appear to be a problem 
to the girls, but Badia says that she feels Danish but is not accepted as one. So the 
problem first seems to occur when others tell them that they are not Danish. This is 
also being stressed in the discussion of what they are being referred to, e.g. 
immigrants, second generation immigrants, new Danes and Muslims. 
In the interview, one of the girls is categorising herself as an immigrant, but when she 
realises that she is saying it, she gets upset and tells us that she is not an immigrant 
and that she does not want to be called one. She says that she is an “efterkommer”, a 
descendant. 
Aalimah: I keep calling it immigrants, it is not immigrants. Immigrants are 
those, who migrate from one country to another and have lived here for 
twenty years or five years or twenty years, I’m a native so I’m called a 
descendant. (App.1:24)
Badia feels that she does not belong anywhere, and that she would like to live in 
Canada or England, because she thinks that the integration works fine there and that 
people are being accepted as they are. 
Badia: Uhm actually uhm, I don’t know, uhm sometimes I don’t feel at 
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home here,  or  in  Pakistan,  but  places  like  Canada,  England  where  the 
integration is a lot forward and there is the kind of multicultural society 
where I think I belong, cause that’s what I want.
Badia who sometimes is wearing Pakistani clothes, but no veil, says that when people 
are looking at her, they see her colour – and think that she is not Danish. Badia 
declares it is the inside that counts. 
All the girls have experienced the feeling of being alienated or excluded. This is an 
aspect in Vertovec’s diaspora as social form. Furthermore, Aalimah shows aspects 
related to Vertovec’s diaspora as a type of consciousness when she says that she is not 
an  immigrant,  but  a  Dane.  At  the  same  time  Aalimah  is  very  conscious  of  the 
influence she has from her parents and her religion.
All the girls want to be accepted as they are, Badia for example mentions: 
“(…) what we need in Denmark here is accepting each other”
According to Vertovec the feeling of being different can lead to that people feel closer 
connected to their country of origin and that they do not wish to be fully integrated in 
the country of residence.  But this is not the case with these girls, since they all seem 
to be a part of the Danish society. 
All the girls have mixed friends, and it seems they do not want to keep them apart. 
Furthermore they are mentioning that they sometimes behave differently when they 
are with their Danish/other ethnic background friends, for instance when watching 
movies, they think different parts are humorous. 
Jo:  Is  there  a  difference  between  the  programmes  you  watch  with  your 
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Danish friends and with your immigrant friends?
Badia: There might be, yeah, because when you have, when you’re with your 
immigrants friends, hum, it is especially a question about humour, uhm… 
and when you’re  with your  immigrants  friends  you have a  lot  of  similar 
humour while Danish, they have a different kind, of course you can laugh 
with them, there is nothing wrong with that, but it, it is the way, the way the 
humour is built up and stuff. So, it is a bit different, yeah, especially when 
you, when you, when you are watching a movie if I am with my immigrants 
friends I will see something, uhm… similar to White Chicks, something like 
that, but when I am with the Danish girls I will be like something action, a bit 
different like that. 
When asked where they belong the most, Chanda is saying that Denmark comes 
before being a Kurd, since she has lived in Denmark fifteen of her sixteen year old 
life. She feels that she is also a Kurd as she visits Turkey every year, her parents are 
from there and also her grandparents live there. 
On the other side, Aalimah says that she is first a Muslim, secondly a Pakistani and 
thirdly a Dane. Islam comes first for the reason that it is taking up most space in her 
life, Pakistan comes before being Danish, since her parents’ role is more important 
than the role of Denmark, where she lives and is a part of the education system. 
The three girls born in Denmark are emphasising which hospital they are born at. We 
believe it is because they wish to stress that they are Danish. 
Aalimah: Well, eh, my name is Aalimah and my parents are from Pakistan. 
I’m seventeen years old and born in Denmark, at Hvidovre Hospital to be 
more precise. (…) (App.1:25)
According to Lars Dencik, it is very common in today’s society to have many 
identities and to change between them depending on the surroundings. This is what 
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the girls are doing when they are: watching different programs with Danish/other 
ethnic background friends, behaving as a Pakistani when visiting Pakistan, wearing 
different clothing depending on the situation and emphasising which hospital they are 
born at. 
Religion
Religion is the most significant example of a topic, which has gradually found its way 
into our project during the interview process and then gained a central position. When 
defining our research field, we were slightly reluctant towards a strong focus on 
religion as we did not know how the girls would react to very direct questions on this 
matter. We wanted to avoid the stereotype of a typical immigrant being a Muslim 
from the Middle East. As a result, our interview guide for the focus group interview 
only contained very few questions, which dealt explicitly with religion. 
However, when conducting the interviews, the girls introduced integration and 
misperceptions of Islam as topics of discussion almost immediately, and it was 
obvious that they had reflected a great deal upon this topic. We also realised that the 
girls themselves seems to use the two terms immigrant and Muslim almost at random. 
The discussion of internal and external identification is interesting in this context. 
In relation to the way our interviewees talk about religion in general and Islam in 
particular a number of aspects can be identified:
- Religion as something, which makes the girls feel different from their Danish peers, 
in the sense that it plays a more central role in their lives than in the life of average 
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Danish teenagers.
 - A need to differentiate between culture and religion
- The existence of a Muslim diaspora which seems to be independent of nationality
- Muslim identities which are the results of internal as well as external identification
- Reflections on how to be a Muslim as well as Danish.
The girls are aware that religion plays a larger role in their life than in the lives of 
most of their Danish peers:
Aalimah: ”It’s not because I want to criticise anybody, but I can see, I can feel it. 
When I ask my Danish friend, what are you? I’m a Christian. Why are you a 
Christian? My parents are Christians. Okay. Why do you want to go through with 
your confirmation? I want to have presents (laughs). It’s often like that, right?” 
(App. 1:26)
In this context, it should be mentioned that the distinction seems to be more about 
being religious versus not being religious than about being a Muslim versus being a 
Christian. The same thing seems to be the case when looking at the attitude of the 
some of the girls towards the American programme “7th Heaven”.  They appear to 
find it easier to relate to a programme dealing with religious (though Christian) 
values in general than to a programme such as “Sex and the City”, where religion is 
not dealt with at all and which even seems to advocate for very different values of 
life.
When discussing different values, the girls mention topics such as going out to 
parties, arranged marriages, divorces, close family ties and respect towards parents.
Despite the fact that the girls often ascribe their moral values to their religion, they 
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also see the need to distinguish between religion and culture:
Badia: “I’ve got my traditions uhm … uhm … from my culture and I’ve got my 
traditions from my religion, which is two different things.”
As Vertovec  suggests,  this  distinction  may  be  seen  as  a  strategy  to  adapt  to  the 
country of residence. Of course, being a Muslim in a secular Western society is very 
different from being a Muslim in a country where Islam is the religion of most of the 
population. Living in a diaspora, one has to constantly defend and reflect upon one’s 
way of living and this creates a need for defining the essential elements of one’s 
religion. One has to decide, which parts are worth holding on to in a secular society 
(which  values  to  pass  on  to  one’s  children)  and which  aspects  can  be  sacrificed 
because they mainly belong to a specific culture, e.g. the Pakistani culture128. This can 
also be part of an attempt to create coherence between one’s own religious values and 
the practices of the surrounding society. In a complex situation like that, it seems that 
one has to have thorough knowledge of one’s religion in order to navigate:
Aalimah: ”I don’t want to be one of those women who want to live, like, inside 
their house and in front of the stove, that’s typical for the culture, that’s the 
Pakistani culture and we have to be careful not to say Islam. A lot of people say 
that in Islam, the women are oppressed because they have to stay at home cooking 
for their children, it’s not like that, it’s the culture. Islam doesn’t say that the 
woman has to stay at home and is not allowed to work, definitely not, Islam just 
says that it’s the duty of the husband to work, the husband has to, he has to work 
and support his wife. Again, like the Middle Ages, right?
But the woman is allowed to work if she has an education, and that’s why I have 
the Danish, uhm, I want to work, because I want to…I am going to be a doctor 
and I want to use my education for something, right?” (App. 1:27)
Living in Denmark, going to high school, being Muslims and socialising with both 
128  Vertovec, Steven 2000: Diaspora, Transnationalism and Islam: Sites of Change and Modes of Research. In: Stefano 
Allievi (ed.): Muslim Networks and Transnational Communities in and across Europe. Leiden, NLD: Brill. page 
315-317
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Danes and immigrants, the girls are presented with numerous options related to ways 
of living, moral values and careers. 
Aalimah’s statement can also be seen as a reaction to the popular media discourse 
assuming that all Muslim girls (especially those wearing head scarves) are oppressed. 
She may not like this perception, but she still has to relate to it, and she also 
challenges it by reflecting upon her own opportunities in a different way.
It is our impression that the girls identify with their religion more than with one 
particular country. This fits well with results of Khawaja’s research, which we 
mentioned in the chapter about diaspora. During the interviews, they brought up the 
topic of religion a lot and generally talked much more about this than about their 
respective countries of origin. This may be a logical result of the fact that our focus 
group consists of girls with different nationalities and that Islam and immigrant 
backgrounds is what they have in common. But even if it is so, this probably reflects 
their everyday life, where they have friends from a number of different countries. 
One might also conclude that although the girls feel different from the Danish 
majority at least to a certain extent, they also feel different from people still living in 
their respective countries of origin. This is where Islam comes in and may be seen as 
a factor, which can create a sense of unity across the different diasporic communities. 
Garbi Schmidt129 describes a tendency among ethnic diasporic youth to search for a 
‘pure’ kind of Islam, which is independent of any national context and which can 
therefore serve as “a primary device of identification, through which they further 
their mobility among people who share their faith as well as those who do not”130 
When discussing globalisation and senses of belonging, this becomes interesting 
because it suggests that, apart from being part of diasporic community within a 
specific country of residence, Muslims may also feel part of a religious world 
community131. The fact that all our interviewees have relatives living in different 
countries may confirm Schmidt’s suggestion. On the other hand, they have lived most 
129  Garbi Schmidt is a senior researcher at Socialforskningsinstituttet in Copenhagen, Denmark
130   Schmidt, Garbi 2004: Islamic Identity Formation among Young Muslims: The Case of Denmark, Sweden and the 
United States. In: Journal of Muslim Affairs. Vol. 24, No. 1, p. 38
131  Vertovec 2000: p. 315
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and all of their lives in Denmark, even within the same area. They talk among 
themselves about Danish television programmes, Danish politicians, etc. which 
indicates that living in Denmark is, after all, an important part of the frame of 
reference, which they share.
Chanda seems to be the least religious one and, among the girls, she is the only one 
saying directly that she is first  of all  Danish.  It  is  not that  she wants to separate 
herself from her ethnic background, but being Danish is what she emphasises. At the 
same time, she criticises the Danish media for its attitude against Islam as much as 
the other girls do. The Muslim identity still seems to be very important to her. This 
may be where the discussion of internal and external identification comes in. If a 
person is first of all seen as a Muslim because of nationality, appearance, accent or 
whatever it might be, then it is likely that being a Muslim will become an important 
part of her self-identification. 
She talks about the way it would affect her, if the media had a more positive attitude 
towards immigrants and Muslims:
Chanda: “Okay…well, I don’t know, I would sort of get a happier daily life. When I 
just  go to town, right, then some old lady will just become afraid or shocked just 
because I need to pass, right? She’ll stop and let me pass and then she’ll walk after 
I've passed, right?” (App. 1:28)
In relation to the distinction between religion and culture, the Mohammed drawings 
were mentioned. Several of the girls state that they find it much more unacceptable to 
make fun of religion than of culture. This might be another indication that religion is 
their primary device of identification as suggested by Schmidt, in the sense that they 
feel a stronger need to defend themselves when it is about religion. 
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Media and Prejudices
Lack of differentiation between immigrants and descendants in the media
As we saw in the chapter about affiliations, our interviewees have a strong sense of 
belonging to Denmark, having lived here nearly all their life. We referred to one of 
the girls calling herself an immigrant even though she was aware that having been 
born in Denmark, actually she is not an immigrant, but a descendant of immigrants. 
When asked why she then uses that expression, even though it is not correct, she 
blames the media, giving an example of a school where there are many descendants 
of  immigrants.  The media talks  of  them as  immigrants  and such a  discourse has 
become standard and as a result of this even her teachers use the word immigrant in 
that mistaken way.
The girls we interviewed do not necessarily see themselves as immigrants but most of 
them do feel that when the media talks of immigrants, it includes them, because they 
will be perceived by their surroundings as one of the immigrants:
Badia: actually I don’t feel like them, but somehow I have to feel like them, if you 
know what I mean, (...) it is most about criminal with Muslim background, yeah, 
and I am not a criminal (...)  people would see you as a criminal, even though 
you’re working hard in your second college year (...) That’s how I get involved 
without I even want to. 
This  quote  shows another  theme that  comes up  repeatedly  in  the  interviews:  the 
negative portrayal of especially Muslims in the media. The quoted comment is an 
answer to a question about immigrants in general, but the interviewee brings up the 
issue of being Muslim.
Another interviewee refuses to identify herself with the kind of image that the media 
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gives of immigrants:
LL: When media talks about immigrants, do you feel that it refers to you?
Eliza: No, because I'm not at all like they portray them… neither is anyone in my 
immediate surroundings or so.
LL: So you don't feel, that it is you they talk about, because you don't fit in to 
what they say?
Eliza: No. (App.1:29)
These misrepresentations of ethnic minorities remind us of Van Dijk's conclusions 
that  ethnic  minorities  are  often  treated  as  one  big  group  without  an  individual 
identity.
The media equating Muslims with terrorists
As  already  mentioned  above,  our  interviewees  talked  a  lot  about  the  negative 
portrayal of Muslims in the media and the consequences of that.
Diyanah:  Our religion,  you know, it  can often be portrayed as  something like 
terrorism and something like that, you know? (App. 1:30)
Aalimah: when they talk of a terrorist, they stress that he is a muslim, that is, his 
religion is emphasized (App. 1:31)
Aalimah gives an example that if an immigrant from Pakistan has done something 
criminal, then the news always mentions his religion:
Aalimah: So one says that a Pakistanese muslim boy has raped a 12 year old girl 
in Ishøj, isn't it, that's what is said. But if it was a Danish boy who had done it, 
then first  of  all  that  news would not at  all  be in the programme, in the news 
programme, no it wouldn't. But if it would, then it would just be said that a Dane 
had  done  it,  not  a  Danish  Christian  boy  from  Ishøj,  no,  that  would  not  be 
emphasised. (App. 1:32)
When reminded that the media has also shown positive things about immigrants or 
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Muslims, one interviewee contends that in comparison to the negative this does not 
happen too often:
Chanda:  The  positive  things,  have  been  but  maybe  just  once,  whereas  the 
negative,  they  just  keep  on  about  it  and  then  comes  in  criminality  and  then 
Mohammed-cartoons,  I  think  that  in  general  one  has  mostly  heard  about  the 
negative. (App. 1:33)
They  also  told  of  experiences  of  direct  contact  with  prejudices  about  Muslims. 
Because of their skin colour and clothing they are recognized as Muslims and some 
people  see  them  as  dangerous  and  become  suspicious  and  want  to  avoid  them, 
whereas others simply think less of them.
A specific story that the girls go a lot into is what happened to Diyanah in a bus. 
Diyanah was wearing a traditionaldress and a headscarf (our knowledge into Islamic 
clothing is quite limited but we think it maybe is some kind of an abaya) and entered 
a bus carrying a sport bag. Another passenger went to the driver and demanded him 
to stop the bus and ask Diyanah permission to search her bag, which the driver also 
did.
Diyanah: Then the bus driver stopped the bus and came over to me and said; uhm, 
can I check your back or something like that. And maybe I could have handled it 
better, but I just said to him, that he was not allowed to look in mine, before he 
looked in all the others, uhm, and the lady, she got a bit offended(…)
Badia: you’re the one who should be offended! But then again, I don’t know…
Diyanah: yeah, but anyway, in the end, well I also told him, that if there was a 
bomb in my bag, right? Because it was out I such a, it was far, well there was only 
two or three people in the bus and stuff like that, maybe it was not handled very 
well, but I said, that if there was a bomb, right?(…) But I actually smiled at her, 
but she said; I don’t want to be in this bus! And then she left. (App. 1:34)
Van Dijk writes that ethnic minorities are often treated in media as problems. Thomas 
Tufte confirms that media let problems take up a lot of space. Also coinciding with 
our  interviewees  experiences  are  Singla's  and  Vertovec's  comments  that  in  the 
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western discourse  about  migrants  and minorities  divisions  are  made according to 
religion.
Distorted image about ethnic minorities in the media
Our interviewees say that prejudices are based on a lack of knowledge. According to 
them television has a lot of responsibility in this regard and it is not fulfilling its 
responsibilities well.  They talk a  lot about Danish people who do not know how 
immigrants are and who, because of that, get a mistaken impression about immigrants 
and their descendants from the medias.
Badia: When something is different or when there is something you don’t really 
know anything about, then you bring your own prejudices, you bring your own 
interpretations how this could be, right? And that creates even more distance and 
that is why the old lady got scared of your bag, right? (App. 1:35)
Badia develops this argument from the group discussion in the individual interview, 
where she criticises television for its negative focus:
Badia: sometimes you see programmes on the television which will be good for 
the integration and stuff, but in the whole it makes us going apart and I hear a lot 
of Danish who says that, you are nice Badia, but people like you, people aren’t 
like you… they’re so different and I’ve got immigrants friends saying, I know that 
girl is nice but other Danish people aren’t like that. They generalize again because 
they  don’t  know,  and when you don’t  know you shouldn’t  say  anything,  you 
shouldn’t generalize, that’s what I think so. It’s making the people go apart then 
we’ll get parallel worlds. It is just what I think. If someone won’t stop the media 
or make the media make a huge turn.
The girls also bring up an example of an experience they had with a person who 
mistakenly assumed a generalised image about immigrants or ethnic minorities. A 
Danish girl had moved to their class from another school where there had been no 
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immigrants  or  descendants  of  immigrants.  On  the  contrary,  in  the  school  of  our 
interviewees  almost  half  of  the  students  have  a  different  ethnic  background than 
Danish.
Diyanah: She also said, that(…) Before she came into  the class, she thought  that 
immigrants they were a bit criminal and stuff, right?
Chanda: And psychopaths all of them (laughing)
Diyanah: Because of the media, right?, But then she saw, that we were nice and so 
on, and then she changed her mind a bit, right? (App. 1: 36)
Robin Cohen talks of ghettoization as one possible strategy for media to relate to 
ethnic minorities. According to Badia's description it is the dominant strategy of the 
Danish media. This coincides with Thomas Tufte's research, which points out that 
”the process of othering (...) is clearly reinforced by the media.”132
Their responses to prejudices and discrimination
The  interviewees  have  different  kinds  of  emotional  and  action  responses  to 
experiences  of  discrimination.  In  the  earlier  mentioned  bus  story,  Diyanah  tried 
questioning the reasons for the demand of searching her bag and then smiling and 
telling  to  the  elderly  lady that  it  is  a  ridiculous  demand.  Diyanah therefore  used 
critical questioning and open protest against this case of discrimination.
Badia mentions that discrimination makes her sad, because she feels that she is not 
that different to those who want to discriminate against her. She feels that when she is 
trying  to  be  friendly,  she  sometimes gets  rejected  because  of  prejudices.  Chanda 
admits  that  she  gets  irritated  when  Danes  have  only  negative  expectations  on 
immigrants, because her expectations towards Danes are not like that.
132 Tufte 2003: 182
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Aalimah feels insulted and thinks that discrimination of a person because of their 
religion or background is ridiculous. She also adds a defensive comment that affirms 
that she does not reject critique, as long as there is also recognition of the positive 
qualities.
These  experiences  and reactions  tell  us,  that  our  interviewees'  relation  with  their 
country of residence, is somewhat like what Robin Cohen outlined in the seventh 
point of his table of nine features, that qualify a person to belong in a diaspora: ”A 
troubled relationship with host societies, suggesting a lack of acceptance at the last 
(...)” Steven Vertovec also talks of ”feelings of alienation and difference” when he 
describes the aspects of diaspora as social form.
This kind of troubled relationship can also be described as a conflict between the 
external and the internal definition of identity. In practice the media seems to impose 
the  putative  name  ”immigrant”  on  the  girls,  which  implies  criminality,  and 
characterise their religion as fanatical and violent.
Their interpretation of the reasons of the shortcomings of the Danish media
Mostly  our  interviewees  feel  that  they  do  not  exactly  know the  reason  why  the 
Danish media is giving such a negative image of ethnic minorities. They mention that 
prejudices are based on ignorance. One could draw a parallel between that and Van 
Dijk's  statement  that  ethnic  minorities  are  under-represented  among  journalists. 
Besides ignorance, Eliza mentions that the media perhaps want to show immigrants 
negatively because of insecurity:
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LL: Why do you think the media wish to portray immigrants in a negative way.?
Eliza: Because nobody wants to hear of oneself as something you know….less 
dignified
LN: What do you mean? To make oneself look better in a way?
 Eliza: Yes, even though… not all immigrants are perfect, there is always someone, 
right, but most of them are not as the media portrays. (App. 1:37)
Diyanah also thinks, that discrimination of people with a different religion is fuelled 
by some who take advantage of religion:
Diyanah: Muslims are being portrayed as terrorists or something like that, right? 
Because someone is taking advantage of the religion in a way right? (App. 1:38)
This  could  be  interpreted  and  developed  in  various  ways.  Taking  advantage  of 
religion, or cultural prejudices in general, might be motivated by political, economic 
or simply cultural reasons or a mixture of these.
Diyanah: There is, well to give an example, uhm, some kind of extremist maybe 
right? In such a negative way. (App. 1:39)
It seems, that in this argument, her criticism is directed towards especially Islamic 
extremists, but it could also be interpreted as referring to other kinds of extremists, 
who might use Islam as an image of a threat. Robin Cohen mentions extremisms such 
as  racism  and  fundamentalism  as  some  of  the  more  problematic  reactions  to 
globalisation.
One of our interviewees also mentions that there are many immigrants who actually 
are criminals. This and a generalised focus on the negative aspects of social situations 
can result in immigrants being portrayed mostly negatively in the media. On the other 
hand  discrimination-based  social  exclusion  puts  immigrants  into  situations  where 
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criminal/antisocial actions may seem like an attractive option and a vicious circle 
thus exists.
Badia also points out that sometimes immigrants have resentful, prejudiced attitudes 
towards Danes:
Badia:  I’ve  got  immigrants  friends  saying,  I  know that  girl  is  nice  but  other 
Danish people aren’t like that.
Finally, in connection to the discussion about prejudices of immigrants as criminals, 
Aalimah mentions that ”immigrant criminality” can sometimes be commodified133 as 
a kind of youth fashion also among Danes:
Aalimah: Well you also see these Danes, who try to say yo yo, there are also some 
Danes who look up to these, uhm, immigrants. It is the immigrants who are in 
front, when it comes to being, like yo! That street style, it’s not because it is bad 
or anything that street style, there are a lot of Danes, who wants it and the some 
just think it has something to do with some sort of gangster criminality, right? 
(App. 1:40)
All of the girls propose that ethnic minorities should be portrayed more positively in 
television. With this they imply that the media should have a role in the service of the 
whole of society:
Badia: the media should be, should be the one who will make peace an make uhm, 
our country walk side by side with each other, but instead of they are spreading 
us, they are making us going apart
A possible solution to the problem of prejudices is proposed by Badia as a change in 
attitude:
Badia: we need a whole new point of view (...) because we have to start thinking 
about others instead of only thinking about ourselves. That would make it a lot 
133 Merriam-Webster  Online  (www.m-w.com)  defines  the  verb  ”to  commodify”  as  ”to  turn  (as  an 
intrinsic value or a work of art) into a commodity”. (viewed 29.11.2006)
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easier, it’s a beginning, it’s a huge beginning to start thinking of people instead 
themselves, but it will change a lot. That’s what I think.
Conclusion of analysis
The media discourses described by our interviewees as sources of distance and 
mistrust between ethnic minorities and the majority – and between Western people 
and Muslims – affect us all. Therefore, and having read other studies on the subject, 
many of the things that we encountered did not come as a surprise. On the other hand 
it was also an enriching experience to conduct these interviews and encounter real 
human beings who were different than the stereotypes from the media.
As mentioned before, our focus has changed gradually throughout the process, as we 
no longer focus so much on specific television programmes, and now aim at 
answering our research questions by also emphasizing issues such as religion, 
prejudices and integration. These were all aspects which we imagined to include all 
along, but their importance has grown. This happened mainly due to our interviews, 
where the girls themselves brought up these specific topics.
Especially regarding religion we were surprised to see how willingly the girls 
reflected on their relation to this topic when talking to us.
One example of this is the discussion about the programme Ramadankalenderen. We 
might have expected them to welcome such a programme as it seems to aim at being 
informative and bridge-building. However, the girls present strong opinions about it. 
As they all feel a sense of belonging to their religion, they all state that this 
programme does not in any way portray Islam and Muslims rightfully. This indicates 
that the situation is more complex than we imagined. It is not enough for television 
producers to have good intentions when making programmes about immigrants, 
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thorough knowledge of the numerous ways of being a Muslim in Denmark is also 
required.
We had read some case studies on the media use of ethnic minorities, and partly due 
to that we expected the girls to watch more television from their parents’ countries of 
origin than what actually turned out to be the case. A couple of them told that they 
enjoy watching Bollywood movies, whereas the aim of the consumption of news or 
entertainment programmes from the parents’ countries of origin appeared to be 
mostly motivated by affiliation between themselves and their parents. It was 
mentioned that it was nice to join the parents when they were watching these 
programmes, but only one of the girls actively searches for news programmes from 
those countries and another mentioned that the entertainment industry in Pakistan or 
Aghanistan is nonexistent or poor compared to Bollywood.
Christiansen’s research shows that some immigrants find it difficult to fulfill their 
special needs for information and therefore tend to combine Danish and international 
news. This is not as clear in the case of our interview persons as it seems only 
Diyanah watches news from different countries and therefore seems to have some 
need for such news. The difference between our girls and the participants in 
Christiansen’s study is partly due to the young age of our interviewees and on the 
other hand their excellent Danish skills – but mostly it is based on the fact that they 
have lived in Denmark during their entire, or nearly during their entire lives.
Several of the girls point at their parents’ limited Danish skills and their stronger 
emotional ties to the countries of origin as reasons for their consumption of foreign 
news. Using Vertovec's categories it seems that while many of the parents are living 
in diaspora as a social form, the young girls can more easily be associated with 
diaspora as type of consciousness and diaspora as a mode of cultural production. 
It seems that negotiating senses of belonging and the use of television from the 
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parents’ country of origin in that context varies a lot from ethnic minority youth to 
their parents who have lived a considerable portion of their life in the country of 
origin in question. 
We find it important to emphasize the fact that also Danish teenagers are likely to 
have very different television habits than their parents. Therefore, the ethnicity aspect 
should be discussed but not overestimated. In many ways, the girls’ television use is 
very similar to what we would expect of Danish teenagers.
On the other hand, the parents are the girls' main link to the country of origin and the 
language(s) spoken there, and therefore it is crucial for the girls to narrow the gap 
between themselves and their parents if they want the parents’ country of origin to be 
part of their identity.
The fact that all our interviewees are either bilingual or multilingual plays an 
important role in their sense of belonging. Their use of different languages seems to 
be an important resource, which enables them to associate with different communities 
and people. 
One may conclude that the girls are related to diasporic communities in more than 
one way. We find it relevant that they have ethnic networks all over the world, which 
they to some extent associate with. Also, as mentioned, they are related to a religious 
diaspora.
In today’s social world people have to relate to many different cultures independent 
of whether or not they belong to an ethnic minority. But living as an ethnic minority 
strengthens this multiculturalism. In this particular case the most complicated aspect 
of multiculturalism appears to be connected to religion, since it is especially there 
where the problems related to negatively flavored external identifications come in. 
No matter how the young immigrants and descendants of immigrants feel about 
combining Islam with living in Denmark in general, they are forced to respond to the 
way media portrays immigrants. All the girls have experienced the feeling of being 
alienated or excluded. Of our theorists, Vertovec notices this aspect in his description 
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of diaspora as social form. Robin Cohen also calls attention to these problems when 
he talks of exclusion. 
If we had to find something positive in this situation, we could assume that these 
negative portrayals of ethnic minorities in the media lead them to have a more critical 
attitude toward media in general. Diyanah mentions that she likes to be updated on 
the news by watching different channels also in order to get different perspectives on 
the matters. She recalls an episode where one of her friends, who is a convert, was 
interviewed on television. They asked her questions about her headscarf and when the 
programme was shown on television, the girl said that her statements had been 
rearranged so that she appeared to be saying something else. Naturally, Diyanah was 
very critical towards this.
On the other hand, our interviewees' comments on their parents' countries of origin 
reveal that they do not always feel that they belong there either. In that case the 
problem has not so much to do with the external identifications than the internal ones. 
In any case many of them feel the connection of the internal and the external as 
harmonious in those countries in relation to the religious life. In Denmark, they find 
agreement with the values of the educational and the welfare system.
In general, our interviewees seem very capable of combining the different cultures 
creatively. This can be related to Cohen’s point that living in a diaspora is a 
potentially enriching experience. He does, however, say that this depends on the 
attitude of the majority population towards the immigrants. Therefore, it does not 
only depend on where a person feels she belongs but even more on where the person 
feels accepted and understood. Our interviewees feel accepted in Denmark, but not 
always and especially they feel that the Danish television does not adequately reflect 
their needs or wishes.
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Conclusion
Nowadays, nobody can remain unaffected by the new forms of cultural influences 
caused by globalisation. Senses of belonging are therefore changeable to a larger 
degree than ever before. Although this applies to everybody, it is especially so for 
people settling down in another country than their country of origin. In this project, 
we have been especially interested in the children of these migrants. They have lived 
all or most of their lives in the countries their parents came to, and their processes of 
negotiating identity and senses of belonging appear to be very different from those of 
their parents.
Living in diaspora
While the first-generation immigrants might still be struggling with overcoming 
cultural differences, their children are often fluent in the language and in the customs 
of both countries. Both the young people and their parents belong to a sort of 
diaspora, although in very different ways. Many of the parents fit into Vertovec’s 
category of diaspora as a social form, and the girls in our empirical research are to be 
associated with diaspora as type of consciousness and as a mode of cultural 
production. 
Another dimension of the lives of the youngsters is their relations to peers belonging 
to other diasporas. Although Aalimah’s parents are from Pakistan and Chanda came 
to Denmark from Turkey as a one-year-old, the fact that they have immigrant parents 
seems to give them a kind of common identity, although these two girls can be said to 
belong to the Pakistani and Kurdish diasporas respectively. In this sense, it seems as 
if new forms of belonging are appearing. These forms are not as much related to 
specific countries of origin as to the new conditions created by a mix of influences 
from cultural traditions, religion, parents, the Danish society, social networks, family 
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living in other countries, friends with different ethnic backgrounds and probably also 
the media. 
Having these complex identities does indeed seem to lead to specific habits of 
television use. In many ways, the television viewing of the young girls in our study is 
similar to that of girls of the same age with Danish-born parents. But the girls with 
ethnic minority backgrounds seem to add an extra dimension to the picture by 
watching television from the parents’ country of origin and/or films from India.
The role of television in the context of a diaspora
Television is widely used all over the world for different purposes. It can enrich 
people’s everyday life and contribute new dimensions into their lives. It can also do 
the contrary by making them more passive. For people moving from one country to 
another, television can also help in maintaining contact with their country of origin.
If they consider cultural traditions as something valuable, parents or future parents 
changing country of residence might use television as a supportive tool in passing on 
their traditions to their children. They are doing so by teaching their children how to 
speak their mother tongue and by watching television from their country of origin. 
When parents are watching television or films from their country of origin together 
with their children, it can, according to Lull, be a way of teaching them the language 
and traditions. It can also be so that the parents are afraid of losing their children or 
teenagers to the Danish society, whose values and characteristics might still be 
partially unknown to them.
We also believe that watching television from their parents’ country of origin help the 
girls when visiting those countries. It is not a big culture shock for them to go there, 
and they understand the values upheld in those places even though they sometimes 
find them old-fashioned. They also adopt such traditions and values which they like 
and which they are missing in the Danish context. Accordingly, television from their 
parents’ country of origin helps the girls feel a sense of belonging to their family in 
these countries and to better understand their parents. 
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Immigrants in Danish television
One of the main obstacles for ethnic minority youth feeling at home in the Danish 
society seems to be the fact that the media keep portraying them negatively and 
repeatedly referring to them as strangers. 
Our interviews mainly suggest that the Danish media plays a negative and not a 
positive role in the integration of ethnic minorities. One of the problems seems to be 
prejudices and lack of knowledge about the actual lives and experiences of ethnic 
minorities in Denmark. Even the best intentions may lead to the creation of new 
stereotypes. What is required is a better understanding and knowledge about ethnic 
minority groups and for the media to be more critical towards their use of 
generalising terms. Additionally, a distinction between religion and tradition in the 
media is called for. 
Perspectives
To fully make use of the tools provided by James Lull’s typology in his discussion of 
social uses of television, further research on the television viewing in immigrant 
families and the differences between teenagers and their parents would be interesting. 
Clearly there is also need for reflection on the role of television in society. If 
television is considered as a primarily commercial enterprise, there exists the danger 
that sensationalist discourses prevent the deconstruction of the misleading images 
about ethnic minorities. Creation of a more critical debate and more constructive 
approaches could change the discourses that are generalising people as us and them.
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Evaluation
Group process
At the group formation process in September 2006 the proposal by Thomas Tufte was 
to study the media consumption amongst young ethnic minorities, their reception of 
news, what meanings they construct of a particular news story and how the sense-
making relate to their own background.  Studying contents related to media was 
something new for most of the group members. Consequently, at the beginning of our 
project there were many doubts and uncertainty about what exactly we were going to 
search for, and what we intended to discover through the project. To better understand 
and develop the research process, the group started making a careful literature review. 
This proved to be essential in the later stages of the project because in this way, the 
group was able to set objectives and assign the work to individuals. Throughout the 
process we exchanged our working papers, so every one could be integrated in all 
parts of the project. At the beginning of the project, the group met twice a week, 
whereof one of these meetings was with supervisor Thomas Tufte. In the final stage 
of the process it was necessary to meet every day. The group started with eight 
members, however in the middle stage of the project one member decided to leave.
Furthermore the group decided to use qualitative empirical work in our research. 
This way, we believed that the project would have “methodologically more 
substantiated interesting findings”134. We chose to interview a group of young 
descendants of immigrants living in Denmark. The greatest problem the group faced, 
was to find some immigrant girls to interview. After several weeks of trying, we got a 
positive answer from five immigrant girls that accepted to be interviewed.  In the 
process of interviewing we divided the work in pairs, so everyone had the 
opportunity to participate in the conduction of the interviews. All members of the 
group assumed that it was a valuable experience because making interviews provided 
us to acquire insight in areas of the project one could never get to know about without 
134  Kvale 1996: 257
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participating of this process.
Source Evaluation
As mentioned in our motivation, numerous books have been published in the area of 
integration, but fewer in the area of the relationship between immigrants and media. 
The lack of publications in this area meant that some of the books we used might be 
outdated since they were written in the 1990s.
Robin Cohen’s book Global diasporas -An introduction from 1997 provided us with 
some adequate knowledge about diaspora and even though it was written ten years 
ago we still found it very useful, especially because Steven Vertovec in his two books 
Diaspora, Transnationalism and Islam: Sites of Change and Modes of Research and 
The hindu diaspora – comparative patterns builds and elaborates on Cohen’s ideas. 
We also found Barth's distinction of external and internal identifications in the book 
Rethinking Ethnicity by Richard Jenkins as a valuable extension to this discussion.
The book Interview – an introduction to qualitative research interviewing by Steinar 
Kvale provided us with solid information about how to conduct individual interviews, 
and how to handle interview situations in general. However we found that the book 
lacked information about how to do focus group interview. As for template analysis, 
there is not much literature on this kind of technique, but we found both Nigel King's 
essay in Cassell & Simon's book Essential Guide to Qualitative Methods in 
Organizational Research as well as Crabtree & Miller's work in Doing Qualitative 
Research very helpful. King's short basic explanations about template analysis in his 
website made us feel more confident that we understand correctly the basic issues 
related to template analysis.
Other central works in our research were James Lull's Media, Communication,  
Culture and Superculture for the Communication Age which presented the concept of 
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superculture, which is quite descriptive although perhaps a bit superficial: Lull does 
not seem to make up his mind on whether superculture is something that is based on 
consumerism or whether it goes beyond consumerism, and secondly one could 
suspect that something superior refers to imperialism rather than reciprocity. One 
could argue in favour of something like universal human culture instead, but that 
would have led us to long discussions on universalism and the like, and so we settled 
for superculture.
From James Lull we also used his article on the Social uses of television, which is 
from 1990. However, it was a pioneering writing in its time and the fact that it was 
included in the compendium of the Media Audiences course coordinated by Kim 
Schrøder this semester (fall 2006) confirms that the article has not lost its relevance.
Several of our theorists use the terms ‘home country’ and ‘host country’ to distinguish 
between the countries from where the people they speak of or their parents originally 
came and the countries where they now live. When speaking about the girls we 
interviewed, we prefer using the terms parents’ country of origin and country of 
residence. When discussing senses of belonging, we find it too biased to talk of one 
country as home as we believe that the situation is often much more complex than 
that. We also dislike the term host country because we see a host as somebody who 
welcomes a visitor but also expects him or her to leave after a while whereas country 
of residence can both imply that a person intends to leave, or to stay.
Since we are investigating young people belonging to an ethnic minority in Denmark, 
it has been relevant for us to include views from researchers that are familiar with the 
Danish context and environment, such as Rashmi Singla and Thomas Tufte.
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Summaries
Dansk resumé
I dette projekt undersøger vi, hvordan unge andengenerationsindvandrere i Danmark 
bruger medierne, især tv, som et værktøj til at forhandle identitet og en følelse af at 
høre til i spændingsfeltet mellem det danske samfund, deres oprindelseslande og de 
etniske minoritetsgrupper, de er en del af. I den forbindelse har vi været interesserede 
i hvordan de unge relaterer til den måde, indvandrere bliver fremstillet på i de danske 
medier. 
Vi har især beskæftiget os med Steve Vertovecs og Robin Cohens forskellige 
definitioner af diaspora, James Lull’s diskussion af hvordan fjernsyn bruges i sociale 
sammenhænge samt en række eksisterende undersøgelser af indvandrere og 
medievaner. Som en del af vores projekt har vi interwievet fem teenagepiger med 
indvandrerbaggrund.
Résumé en français
Dans ce projet nous examinons comment les jeunes immigrées de la deuxième 
génération utilisent les médias, surtout la télévision, comme un outil de négocier un 
identité et d’avoir le pressentiment de appartenir au domaine de la tension entre la 
société danoise, leurs pays d'origines et  les groupes ethniques de minorité dont ils 
font partie. A ce propos nous nous avons été interessés à la façon dans laquelle les 
jeunes associent à la répresentation d’immigrés dans les medias danoises. Nous nous 
avons été occupés des définitions different de diaspora par Steven Vertovec et Robin 
Cohen et aussi la discussion de James Lull à propos de de quelle manière on utilise la 
télévision en relations sociaux ainsi que une série des études d’immigrés et de leur 
habitudes de  medias qui sont déjà faits. Une partie de notre projet a été de faire des 
interviews avec cinq filles adolescentes d’origine immigrée. 
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Resumo em portguês
Nesse projeto nos investigamos como os jovens da segunda geração de imigrates na 
Dinamarca fazem uso da mídia, especialmente tv, como uma ferramenta para 
negociar identidades e o sentimento de pertencer a uma área tensa entre a sociedade 
dinamarquesa, seus países de origem e seus grupos étnicos minoritários, nos quais 
eles fazem parte. Nesse contexto, nós estamos interessados em saber como esses 
jovens se relacionam com a maneira na qual os imigrantes têm sido rotulados pela 
mídia dinamarquesa. 
Nós temos especialmente enfocado a nossa pesquisa nas diferentes definições de 
Diaspora de Steve Vertovec e Robin Cohen,  na discussão de como a televisão tem 
sido usada em contextos sociais por James Lull, tão quanto em pesquisas já existentes 
sobre imigrantes e hábitos relacionados à mídia. Como  parte de nosso projeto nós 
entrevistamos cinco adolescentes descendentes de imigrantes. 
Resumen en Español
En este proyecto investigamos como los jóvenes de la segunda generación de 
inmigrantes en Dinamarca hacen uso de los medios de comunicación, especialmente 
de la televisión, como una herramienta para negociar identidad y el sentimiento de 
pertenecer a área tensa entre la sociedad danesa, sus paises de origen y sus etnias 
minoritarias. En ese contexto, estamos interesados en conocer como ésos jóvenes se 
relacionan con la manera en la cual los inmigrantes han sido rotulados por los medios 
de comunicación daneses. 
Especialmente tenemos enfocado nuestra investigación en diferentes definiciones de 
diáspora de Steven Vertovec y Robin Cohen, en la argumentación de como la 
televisión ha sido utilizada en contextos sociales por James Lull, así como en 
investigaciones ya existentes acerca de los inmigrantes y los hábitos relacionados a 
los medios de comunicación. Como parte de nuestro proyecto entrevistamos cinco 
adolescentes del sexo feminino descendientes de familias de inmigrantes.  
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Suomenkielinen yhteenveto
Tässä projektissa tutkimme kuinka toisen sukupolven maahanmuuttajat käyttävät 
tiedotusvälineitä, erityisesti televisiota, työkaluna identiteetin ja yhteenkuuluvuuden 
tunteen neuvottelemisessa tanskalaisen yhteiskunnan, heidän alkuperämaansa ja 
niiden etnisten vähemmistöryhmien, joihin he kuuluvat, välillä. Tässä yhteydessä 
olemme olleet kiinnostuneita siitä, miten nuoriso suhtautuu tapaan, jolla 
maahanmuuttajia kuvaillaan tanskalaisissa tiedotusvälineissä.
Olemme erityisesti käsitelleet Steven Vertovecin ja Robin Cohenin erilaisia diaspora-
määritelmiä, James Lullin keskustelua siitä, miten televisiota käytetään sosiaalisissa 
viitekehyksissä, sekä joitakin olemassaolevia maahanmuuttajia ja 
mediakäyttäytymistä käsitelleitä tutkimuksia. Osana projektiamme olemme 
haastatelleet viittä teini-ikäistä maahanmuuttajataustaista tyttöä.
Resumé på svenska
I detta projekt undersöker vi hur unga andragenerationsinvandrare i Danmark 
använder media, speciellt tv, som ett verktyg för att tillförskansa sig identitet och en 
känsla av att tillhöra ett spänningsfält mellan det danska samhället, sitt hemland och 
de etniska minoritetsgrupper, som de är en del av. Av den anledningen har vi varit 
intresserade av hur de unga relaterar till hur invandrare framställs i dansk media. 
Vi har i synnerhet bekantat oss med Steve Vertovecs och Robin Cohens skilda 
definitioner av diaspora, James Lulls diskussion om hur tv används i sociala 
sammanhang samt en rad existerande undersökningar av invandrare och deras 
medievanor. Som en del av vårt projekt har vi intervjuat fem tonårsflickor med 
invandrarbakgrund. 
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Appendices:
Appendix 1.
1.       Aalimah: Langt fra Las Vegas det er klamt
Diyanah: jeg kan ikke lide deres humor.
LN: Det er klamt i begge programmer?
Diyanah: Ja de har altså sådan noget…  Det er ikke noget at grine af.
2. Badia: Men det program, okay, fint, det omhandlede ikke ramadanen, men det 
kunne også have været, bygget en form for en bro mellem, øhh, (…) 
danskerne og indvandrerne går sammen om tingene, altså, man snakker jo om 
parallelt samfund og sådan nogle ting, ik’, og det kunne jo så være en 
glimrende idé at man havde sådan et program hvor man så kunne få dem til at 
have en eller anden form for kontakt mellem hinanden. 
3. Aalimah: Men det er der ikke så meget i Hollywood film, der er det jo blevet 
meget sådan, som man jo er her i landet, jeg ved ikke, kan I føle det? Fordi 
Bollywood er nemlig meget religiøs 
4.   Aalimah: Men i Hollywood film har man ikke det der religiøse elementer, 
måske bærer de et kors eller sådan noget men det er i hvert fald den største 
forskel 
5. Eliza: Øhh, det tror jeg er fordi…Sex and the City, bare navnet, det er bare 
navnet, så ser man det ikke 
6. Diyanah: Fordi at det der sker… det kan godt være lidt dagligdags problemer. 
…?? Så bliver han skuffet eller sådan noget. …Ok det kan godt være det er 
dagligdags. Men det er heller ikke hver dag…man kan godt forstå at sådan 
noget sker. Og man kan refererer det tilbage til sin egen hverdag 
7. Diyanah: Altså, når jeg ser nyheder eller et eller andet, så studerer jeg det 
først igennem, altså hvis nu jeg ser…øhm, konflikten eller sådan noget, så kan 
man jo tage det på to sider, ik’? Så i stedet for bare at tage det som medierne 
siger, fordi medierne, jeg har selv oplevet at medierne giver et dårligt billede 
af islam, ik’, så går jeg virkelig i dybden med det, for at se, nå men passede 
det her virkeligt eller var det endnu bare et dårligt…et eller andet…Jeg tager 
det først, altså jeg læser det hele igennem før at jeg har en mening om det 
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8:         Diyanah: Altså sidste gang der talte vi om Desperate Housewives (....) 
og der havde jeg ikke læst…øhh hørt så meget, eller jeg havde set et 
program, men jeg tror ikke det var det. For de snakkede om det og 
sådan noget så jeg følte mig lidt udenfor ik’? Men altså det er ikke på 
en ond måde bare sådan (….) det er ikke ofte, det er bare sådan et par 
gange kan man godt lige ...Glemme at se noget som de andre 
ser.(....)Øhm, altså Desperate Housewives det var bare sådan noget jeg 
så fordi jeg havde hørt det fra venner og sådan noget ik’? Så jeg skulle 
lige se hvad det var den helt drejede sig om. Så det er ikke noget jeg 
sådan ser hver gang det kommer eller noget…
9:      Aalimah: (....) sådan nogle programmer kan jeg godt lide at diskutere, 
hvis det er, altså…rimeligt seriøst.
              Badia: Det må gerne helst være noget, som man lige fanger. Som 
man kan snakke om.
10:       Aalimah: (griner) Det kom vi til at snakke om hvor det var ret komisk 
faktisk fordi der er ikke regler som  sådan med hvor meget fjernsyn 
jeg må se, men der er regler om hvornår hvilke kanaler der skal lukkes 
ned (griner), fordi der begynder det forbudte at komme på og jeg ved 
ikke hvorfor min har det sådan men klokken otte primært ik’? Der er 
det sådan at vi ikke, helst ikke skal se danske og amerikanske kanaler, 
fordi der begynder det øhh sensuelle og det øhh lidt mere intime (…)
det er forbudt, jeg kan heller ikke forestille mig at jeg sidder og ser en 
serie bare hvor der øhh hvilke serier er det nu?  Sex in the City, hvis 
jeg sidder og ser den ik’? Og min far så bare kommer og sætter sig ik’, 
så skifter jeg med det samme uden at han ved at jeg skifter, fordi han 
bliver også sådan lidt, hvad var det du så og hvorfor skiftede du, og 
sådan noget ik’? (griner)
 11. Eliza: Øhh, jeg hedder Eliza og jeg kommer fra Afghanistan og, ja, og vi 
snakker afghansk derhjemme, ja, vi må heller ikke snakke dansk.
12.       FSD: (…) Så hvorfor snakker du dansk med dine små søskende?
            Aalimah: Det ved jeg ikke, det er faktisk lidt naturligt tror jeg. Det  er 
der bare fordi, øhh. Det er tit dem der snakker med mig fordi jeg har 
så travlt med lektierne, når de kommer ind siger de: Aalimah hvad 
skal jeg gøre? Så er det klart at jeg svarer på dansk medmindre min 
mor sidder der, hun kan ikke lide. Måske fordi hun ikke forstår alt, 
men min mor kan tale ret godt dansk, hun forstår ikke alt dansk så hun 
kan ikke lide når vi sidder ved et bord mens vi snakker blablabla mens 
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vi snakker dansk, og hun så ikke forstår det så bliver hun irriteret så 
så…
13. Aalimah: Primært i skolen er det dansk, det er jo klart, men det kan tit 
blive en blanding med mine pakistanske veninder, en blanding af urdu 
og engelsk og dansk.
14.       Aalimah: (…) For mig er kulturen også sprog, dansk sprog, hvis man 
kan det så er man allerede et skridt henne i integration, eller, øhh, jo i 
integrationen for den danske kultur, ik’? Hvis man er pakistaner selv. 
Og omvendt jeg øhh, det er ikke så vigtigt at man for danskere lærer 
pakistansk, men hvis de lærte urdu, ik’? Så var det omvendt 
integration (griner) det ville da være meget sejt. Jeg kender en 
dansker der er ved at lære tyrkisk fordi hun kender så mange tyrkere. 
Hun siger, hvis jeg siger, at de skal lære dansk så skal jeg også lære 
tyrkisk, se sådan tænker hun, ik’? Og så siger jeg bare, wauw (griner) 
15.       Aalimah: (…)For jeg kan sproget, det danske sprog meget bedre end 
mange andre kan, mange andre efterkommere, og det er jo også det 
mange danskere, når de hører mig tale dansk så tror de ikke deres 
egne ører, de kan ikke forstå jeg kan dansk. Det er fuldstændig, øhh, 
nogen gange når jeg taler med ældre folk, hvis jeg møder dem på 
gaden eller sådan noget ikke? Og siger, vil De sidde her, så bliver de 
fuldstændig, ja, de bliver fuldstændig imponeret over at man sagde 
De til dem eller sådan noget.
16.
            Diyanah: Jeg tror, min mor ville nok godt se det fordi så kunne hun 
bedre forstå det, altså hun kan godt forstå dansk, men alligevel, det er 
noget andet når det er ens eget sprog ik’?
17.      Aalimah: (…) Og så på Urdu kunne være meget godt for dem, også 
blandt andet min mor der ikke forstår alt dansk, men selvfølgelig når 
jeg ser nyheder, så forstår, øhh, hun ved hvad det handler om. Det er 
jo ikke fordi hun er dum, det er jo ikke derfor.(…):Men det er jo for at 
få forståelsen, den mikro detalje der nogen gange er der bare nogen 
gange hvor man tænker, ja okay. Men det får min mor måske ikke fat 
i, hvis det var på Urdu kunne det være rigtig godt.
 18.     Chanda: Min baggrund, altså mine forældre er kurdere, så det er jeg 
automatisk også. Og jeg er ude og rejse til Tyrkiet hvert år. Og jeg 
besøger mine bedsteforældre, de er jo også alle sammen kurdere, så 
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jeg føler mig kurdisk på den måde.
19. Juha: Øhh, ja, øhh, skriver du så til, til dine, til disse venner fra disse andre 
lande (....)eller snakker I i telefonen?
            Diyanah: Altså, via msn måske, kan jeg godt snakke med 
dem(...)Øhm, men det er kun med, de kommer jo ikke så 
meget på som, det er meget sjældent de kommer på(...) Men 
når de kommer på så snakker jeg med dem, men jeg ringer 
ikke eller skriver (griner) sådan breve ik’? Men msn, det gør 
jeg 
 20. Juha: (…) men føler du øhm forskelligt med dine venner her og dine, 
dine Pakistanske  (…)
            Diyanah: Øhm, ja Pakistan, det kan jeg godt føle lidt forskelligt, man 
kan være mere åben med sine venner her end derhenne ik’? (…)Der 
kan man ikke lige sige så meget som man vil ik’? (...): Ja, jeg tror også 
kulturen spiller ind altså måske er jeg lidt mere fri i forhold til dem 
øhm, at jeg må godt gå ud alene eller noget, det må de ikke(...)men det 
kan også være på grund af øhh, hvordan det er, altså, sådan øhh, hvad 
kan man sige(...) Ja, situationen, ja ik’? Der er jo meget sådan øhh krig 
eller noget dernede ik’?
21. Aalimah: (…) Og det er lidt det man gør i Danmark. Man glemmer 
lidt familien, man er alt for meget et arbejdsmenneske, stress, 
stress, stress. Selvfølgelig skal traditionerne og familien holdes på, 
mens man også er en del af arbejdsmarkedet. Det skal være en 
sådan balance.
22. FSD: I hvilke situationer føler du dig så stolt over at være 
Pakistansk?
 Aalimah: Det er traditionerne. Vi holder meget, et stærkt bånd 
mellem os. I mange, det er ikke fordi jeg kender mange, men man 
hører og læser, de der statistiker. Altså, der er mange danske 
familier, der, det er meget løst og jeg synes, og jeg synes ikke at 
forældrene har et godt forhold til deres børn. At når man er 18 år så 
skal man hjemmefra, men de er meget isolerende synes jeg. 
Hvorimod en pakistansk familie giver man ikke slip på sine forældre 
før end man er blevet gift.
23. Chanda: Det gør jeg, altså når jeg kommer derhen ikke og jeg har 
måske mere erfaring for nogle ting, og de har jo ikke set det så 
meget, så man prøver jo ligesom at gemme de ting, for at de ikke 
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skal føle at, hende der er bare dum, eller hun føler sig rigtig sej, eller 
sådan en højnæset en eller hvad man kalder det.
24. Aalimah: Jeg bliver ved med at kalde det indvandrere, det er ikke 
indvandrere. Indvandrere er dem, der vandrer fra et land til et andet 
og har boet her i 20 år eller i 5 år eller 20 år, jeg er en indfødt så jeg 
hedder en efterkommer. 
25. Aalimah: Jo, øhh, jeg hedder Aalimah og mine forældre de er fra 
Pakistan. Jeg er selv 17 år gammel og født i Danmark, på Hvidovre 
Hospital for at være mere præcis. (…)
26.  Aalimah: ”Det er ikke fordi jeg kritiserer nogen men jeg kan se, jeg kan føle 
det. Når  jeg spørger min danske veninde, hvad er du? Kristen. Hvorfor er du 
det? Mine forældre er kristne. Okay. Hvorfor skal du konfirmeres? Jeg skal 
have gaver. (Griner) det er det tit ikke?”
27. Aalimah: ”Jeg vil ikke være en af de kvinder der vil bo i sådan inden for 
husets fire vægge og foran et komfur, det er typisk kulturen, det er den 
pakistanske kultur og vi skal passe på med ikke at sige islam, der er mange 
der siger at indenfor islam der er kvinderne undertrykt fordi de skal være 
hjemme og lave mad for deres børn, det er det ikke, det er kulturen der gør 
det. Islam siger ikke kvinden skal være hjemme og ikke må arbejde, i hvert 
fald ikke, islam siger bare det er mandens pligt er at arbejde, det skal manden, 
han skal arbejde og forsørge kvinden. Igen middelalderagtigt, ikke?
  Men kvinden må gerne arbejde hvis hun har en uddannelse, og det er derfor 
jeg har den danske, øhh, jeg vil gerne ud og arbejde, fordi jeg vil gerne, jeg 
skal være læge og jeg vil gerne bruge min uddannelse til noget ik’?”
28. Chanda: ”Okay... altså jeg ved ikke, jeg ville nærmest få en lidt gladere 
hverdag, når jeg  chokeret fordi jeg bare lige skal forbi hende ik’. Hun stopper 
først op, så lader hun mig gå, og så går hun så bagefter ik’”
29. LL: Når medierne taler om indvandrere, føler du så at det er henvendt til dig?
Eliza: Nej, fordi at jeg er jo slet ikke sådan som de viser dem…heller ikke 
nogen i min omgangskreds og sådan.
        LL: Så du føler ikke, at det er dig de snakker om, fordi du passer ikke ind i 
det, de snakker om?
Eliza: Nej. 
30. Diyanah: Vores religion, ik’, det kan godt blive fremstillet som sådan noget 
terrorisme og sådan noget, ik’?
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31. Aalimah: når man snakker om en terrorist, så bliver der lagt vægt på at han er 
muslim, altså hans religion bliver fremhævet
32. Aalimah: Så siger man en pakistansk muslimsk dreng har voldtaget en 12-årig 
pige i Ishøj, ik’, sådan siger man. Men hvis det var en dansk dreng der havde 
gjort det, så for det første ville den nyhed slet ikke komme i avisen, 
nyhedsavisen, det ville den ikke. Men hvis den nu var, så ville man bare sige 
en dansker havde gjort det, ikke en dansk kristen fra Ishøj har gjort det, nej 
det ville der ikke blive lagt vægt på.
33. Chanda: De positive ting, har men måske kun en enkelt gang, men de 
negative, bliver bare ved og så kommer kriminaliteten og så kommer 
Muhammed-tegningerne, jeg synes også kun man har hørt mest om negative.
34. Diyanah: så standsede buschaufføren bussen og kom over til mig og sagde, 
øhm, kan jeg tjekke din taske, eller et eller andet. Og da håndterede jeg det 
måske også lidt dårligt men altså, jeg sagde bare til ham, øhm, at han ikke 
måtte se min før han havde set alle de andres, øhm, og hende damen hun blev 
så lidt, øhh, fornærmet (…) 
            Badia: Det er dig, der burde være fornærmet! Ej, jeg ved det ikke…
Diyanah: Ja, men altså, til sidst, men jeg sagde også til ham, hvis der er en 
bombe i min taske, ik’ fordi det var ude i sådan en, det var langt, jamen altså 
der var kun to eller tre personer i bussen og sådan noget, det var måske lidt 
åndssvagt, lidt dårligt håndteret men jeg sagde at hvis der var en bombe, ik’? 
(...) men jeg smilede faktisk til hende men hun sagde, jeg vil ikke være i 
denne her bus! Og så gik hun ud.
35. Badia: Når noget er anderledes, eller når der er noget man ikke har kendskab 
til, så kommer man med sine egne fordomme, så kommer man med sine egne 
tolkninger om hvordan det her, det så måske kunne være, ik’? Og det gør så at 
man skaber mere afstand, og det var ligesom derfor at den gamle dame blev 
bange for din sportstaske, ik’?
36. Diyanah: Hun sagde også at (...) før hun kom ind i klassen, så troede hun også 
at indvandrere de var måske lidt kriminelle og sådan noget, ik’?
Chanda: Og psykopater alle sammen! (griner)
Diyanah: På grund af medierne, ikke også, men så så hun så også at vi var 
søde og sådan noget, så skiftede hun lidt mening, ik’?
37. LL: Hvorfor tror du, at medierne ønsker at fremstille indvandrere negativt?
            Eliza: Fordi ingen ønsker jo at høre at man selv er sådan…dårligere…
LN: Hvad mener du? Altså for at så virker man selv…bedre, på en måde?
Eliza: Ja. Selvom…det er jo ikke alle indvandrere, der er perfekte, der er jo 
alting nogen, ik, men størstedelen er jo ikke sådan som medierne viser dem. 
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38. Diyanah: muslimerne de bliver fremstiller som terrorister elle sådan noget 
ik’? Fordi der er nogen der udnytter religionen, på den måde ik’? 
39. Diyanah: der er, altså for eksempel øhm, sådan nogle ekstremister måske ik’? 
De kan jo godt udnytte øhm, altså det der islam ik’? På sådan en negativ måde
40. Aalimah: det ser man jo også hos danskere, der prøver at sige yo yo, der er jo 
også nogle danskere der ser op til de her, øhh, indvandrere. Det er indvandrere 
der står i spidsen for at være ligesom sådan, yo! Det der street, det er ikke fordi 
det er dårligt, sådan noget street stil, der er mange der, danskere, der vil have 
den også og så tror man bare det har noget med gangster kriminalitet agtigt 
noget, ik’?
Appendix 2 
Focus group interview
: do you have any questions before we start?
Factual questions in a mini questionnaire.
: Do you have cable TV at home?
: How many TVs do you have in your home? Do you have a television in your own 
room? (If you have your own room) 
: Do you have access to TV stations or programmes from your country of origin? And 
if you do, do you watch any of this? 
: Which programmes do you watch – check off the following:
Programmes Everyday/Every 
time it is one
Regularly Almost 
never
Never
Klovn
Langt fra Las 
Vegas
Vild med 
dans
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Hjerteflimmer
Voice TV
Nynne
Lokal tv
Paradise 
Hotel
Robinson
Sex and the 
city
Dawson´s 
creek
Desperate 
housewifes
Friends
Orange 
county
C.S.I.
Greys hvide 
verden
Beverly Hills
Oprah
Dr. Phil
Ramadan 
Kalenderen
I den 7. 
himmel/7.th 
heaven
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Entertainment 
programmes
from your 
homeland?
If yes, which?
Nyhederne 
(TV2)
TV-Avisen 
(DR1)
Deadline 
(DR2)
News from 
homeland
: Which other entertainment series do you watch regularly?
: Which programmes from your country of origin do you regularly watch?
: Do you watch documentary programmes from Denmark?
: Do you watch documentary programmes from your homeland?
– Then ten minutes break, process and bring them back. Maybe stay with two 
parts: news and entertainment
Life story 
: Name, age. Living area.
: Where are your parents from?
: What language do you speak at home?
: What language do you speak with your friends?
: Background (for how long living in Denmark, where from, refugee/immigrant)
: What are your relations? (Do you all know each other?)
 
Social network
: Under which circumstances do you use television? (Alone, with your friends or with 
your parents) 
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: When you watch TV with your family - who usually decides what to watch and 
what kind of programmes do you normally watch?
: When you watch TV with your friends - who usually decides what to watch and 
what kind of programmes do you normally watch?
: Do you parents encourage or forbid you to watch specific programmes?
: Do you sometimes discuss specific TV programmes with your family? If you do, 
which programmes do you discuss? (And what kind of things do you disagree on?)
: Do you sometimes discuss specific TV programmes with your friends? If you do, 
which programmes do you discuss? (And what kind of things do you disagree on?)
: Do you have friends or relatives living in other places than your country of origin 
and your country of residence? If yes, do you watch any programmes related to those 
places? 
Media access
:  Approximately how many hours a day do you watch television?
: At what time during do you watch television? Morning, afternoon, evening?
: Which other places than at your house do you watch television? 
Media preferences
: What are some of your favourite programmes?
: What do you watch for entertainment (linked to questionnaire)?
: Do you watch news (linked to questionnaire)?
: (if yes) what kind of news programs do you watch?
: Do you watch news do get quick updates? 
: Do you ever watch programmes discussing immigrants, Islam, etc.?
: Do you plan your day around any particular TV-programmes?
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Program discussion
: Can you think of any specific programme, e.g. a soap opera, with characters you 
either really like or dislike?
Appendix 3
Individual interview
Factual questions
: What is your name?
: How old are you?
: Where do your parents come from?
: Which languages do you speak?
Personal history:
: Which language(s) do you speak at home with your family? 
: Which language(s) do you speak with your friends?
: Do you sometimes speak Danish with your family?
: If not allowed, why?
Social network
: Do you have different groups of friends, e.g. Danish, from your own country or 
another ethnic background? 
: Do your family or parents have different groups of friends? 
: Do you think your views on various programmes are similar to your Danish friends?
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: Is there a difference between the programmes you watch with your Danish friends 
and with your immigrant friends?
Use of media  :  
: Do you watch television in order to relax?
: Do you feel excluded in your school or among your friends, if you haven’t seen a 
program they are all talking about? 
  
: Do your parents have rules about how much television you are allowed to watch and 
whether or not there are programmes that you are not allowed to watch?
 
: Do your parents want you to watch television/movies from their country of origin? 
If yes, why do you think they are doing so? 
Entertainment programmes 
: You mentioned that you like to watch “Desperate housewifes”, but not Sex and the 
city. Both series are concerning a group of women living in America, what makes 
them so different?
: What kind of values do you think series like Sex and the city bring forth?
: What kind of values do you think series like 7th heaven bring forth?
: What about 7th heaven, do you relate with any of the characters from that program?
: Do you think that this programme appeals to you because it is about a religious 
family?
: Could you imagine a Danish family living like the family in 7th heaven?
: None of you watch “Klovn”. What exactly is it you don’t like in that program? 
: Do you have an opinion about the Danish humour in general?
: Do you think humour sometimes creates misunderstandings across cultures in 
everyday life? Besides the Mohammed-drawings...
: What is the difference between the American movies and the movies from the 
country of your origin?
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: Have you ever watched Matador? And what are your opinions about it?
: If there were programmes produced in Denmark and about Denmark, but in your 
home language would you then watch it?
Integration
: We have talked about the way media often portray immigrants in a negative way. 
How big a role do you think the media plays in this context?
: Apart from the media, which other factors do you think play a role concerning the 
way Danish people come to see immigrants?
: Why do you think the media want to portray immigrants in a negative way? And is 
it all immigrants or only Muslims?
: If the media were to play a positive role in relation to integration and the 
relationship between native Danes and immigrants, what should be done differently?
: If you were to make your own programme about being an immigrant and a Muslim 
in Denmark, how should that programme be?
: Can you think of examples, where the way Danish people are portrayed in the media 
that have influenced the way you see them? (E.g. programmes about couples’ therapy, 
redecorating of houses, family problems, etc.)
: In what sense do you think that you would feel differently about being a 
Muslim/immigrant if the media was more positive?
: What is your opinion about how the media speak about immigrants as a group? 
: When the media talks about e.g. immigrants, do you feel as one of them?
 
: Should there be more programmes directed to you as second generation immigrant? 
Sense of belonging
: Do you see yourself as an international person? In what sense?
: Do you think that a person can be influenced by different cultures?  
: Do you see yourself as being influenced by different cultures?
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: How would you describe your personal culture? 
: Do you see yourself as belonging to one specific culture?
: Do you see that influence as positive or negative?
Diaspora:
: If you were to make a list of where you belong the most, what would that list look 
like?
: And why is that? Make them explain why they would see themselves in that order?
: In which situations do you feel proud of being Danish?
: In which situations do you feel proud of being e.g. Pakistani, Turkish?
: Have you ever felt less Danish than the other non-Muslims immigrants e.g. in your 
class?
: Do you involve yourself with people coming from the same country as you here in 
Denmark?
Or networks of Muslims?
: How would you describe your country of origin compared to Denmark?  
: How often have you visited your country of origin?
: Do feel even more Danish when going to your country of origin? 
 Appendix 4        
Empirical data on CD                                                                                                     
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